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Section I
Articles

Understanding Religion
Zhuo Xinping,
Director of the Institute for World Religions,
Chinese Academy of Social Sciences

Following Chinas reform and opening to the world, understanding of religions situation
in Chinese society has undergone a similarly important improvement. Yet understanding
of religions existence has not altogether turned for the better owing to its complex relations
with Chinese society and government and its continuing susceptibility to ideological
constraints. Transparent solutions to many fundamental theoretical and cognitive questions
have yet to be found. In other words, religion continues to be a sensitive subject even in
today's âge of social development. If religion cannot be 'desensitised' this will directly
impact the present efforts toward a harmonious society.

Issues in Understanding Religion in China
1. 'China is a-religious.'
The assertion by early Twentieth Century reformers like Liang Qichao ^ f â i i i (18731929) that China is an a-religious nation ^
Wi Ë! H M- and that the Chinese people are
an a-religious people' ^ t k S i K I
has been expanded upon repeatedly ever since, even
though it ignores religions like Buddhism etc. This viewpoint conceals within it a négation,
a negative connotation, suggesting that the Chinese people are somehow above other
religious cultural systems. Liang thought that whereas religion values faith, philosophy
values doubt, and therefore he categorically asserted the philosophical character of Chinese
culture. His assertion gave shape to Chinese intellectuals' habit of slighting religion, even
to the point that several scholars of Confucianism M S have declared that it is not a
religion. They emphasise the 'this-worldly' enlightenment in Confucianism, brought
about through the inculcation of a social ethic, rather than the otherworldly method' of
religions. They play down or negate the finding of previous Chinese academics who have
stressed that Confucianism is indeed a religion. Confucianism has come to symbolise a
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reified traditional Chinese culture, thereby avoiding difficulties over its emphasis on the
'rectification of names' IE4a or criticisms over the statues of Confucius or the overall
effect of Confucianism. These all make present-day advocates of a Confucianism revival
uncomfortable.
Such people also tend to look down on or set little store by other religions which have, to
a certain extent, met the spiritual requirements of lower social strata. Many people regard
religion's place in society as 'problematic'. So the assertion 'China is without religion' rests
on a value judgment that religion is somehow 'not good'. Resolution of other religious
issues keeps returning to these value judgments about religion's essence and its worth.
Society in today's China has already undergone huge change, and those who pass a neutral
judgment on religion are steadily increasing, but the view of society as a whole toward
religion has not substantively changed. There is still a lack of recognition that religion is a
normal and ordinary part of life. As a result, the accumulation of more positive attitudes
toward religion is not yet sufficient to have produced a significant breakthrough.

2. Religion is a 'backward culture'
The discussion of whether religion is 'cultural' marks a watershed in mainland Chinese
attitudes toward the question of religion. The move from a mentality in which religion
is 'opium' to one in which it represents culture represents a breakthrough or leap in the
understanding of late twentieth century China. The 'opium theory' essentially holds to the
negative view of religion, while the cultural theory' is at least neutral in its appraisal of
religion and can be more objective, even approving. One cannot simply negate culture [in
the same way as opium]. Of course, within culture, there is the cream and the dross; one
must pick and choose what will be regarded as positive. In this way, religion may be judged
approvingly, leading to recognition of its social function. Even where religion is recognised
as a constituent of human culture, religious culture is sometimes thought only to be
backward and conservative. The argument suggests that its conservative nature, purely a
recollection of past tradition, should not be put on the same terms as progressive culture.
Therefore, in the movement toward social reconstruction initiated in today's China, an
advance toward cultural development and flourishing, the role of religious culture can be
somewhat vague, its social function somewhat sketchy.
Many who maintain neither religion's cultural nature nor its social function, insist instead
that it is an illusory, idealistic form of belief. They argue that religious culture finds it difficult
to keep pace with the advance of social progress because it is a form of'idealism'. Religious
culture, like all forms of backwardness, will be eliminated by progress, particularly since
religious culture has turned toward secularisation. According to this pattern of thought,
religion cannot possibly be classified alongside cultural progress; it is not destined to play
a part in social development or revolutionary reform.
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3. Religion is 'politicised'.
There is no question that the relationship between religion and politics is intimate and
complex. Yet religion, when all is said and done, is not politics, nor should it be classed
as a form of politics. China today regards politics as more important than religion and
stresses that religion must be viewed with politicai vigilance. The pity of it remains that the
politicisation of religion to such a degree is not because of religions positive significance,
but because of a politicai consciousness which emphasises vigilance rather than the
provision of vigorous leadership. The need to overturn the religious exploiting classes
remains a prevalent view; not only that the religious are members of the exploiting class
but politically serve the exploiting class. Religions politicai function is to placate the lower
classes and dispel their revolutionary consciousness thereby safeguarding the control and
interests of the ruling class. Ulis politicai appraisal of religion is appropriate to a time
when a revolutionary Party was overthrowing the old politicai system. But it has remained
even after the revolution succeeded in winning power. Within the ruling Party there are
many who still hold to such a view, and who maintain that the inévitable connections
between religion and politics mean that religion will always be opposed to the mainstream
of Chinese politicai life. They contend that today's leaders must continue to be alert to
opposition and contradictions, that they cannot trust in religious support nor utilise its
power. Religion, in their view, has failed to acclimatise itself to today's politics; it is suited
only to being 'guided' 3 IH1 by politics and not to taking an active lead ÌRIS H1.
Such a negative orientation within politics toward religion is reinforced by a view that
religious faith and politicai belief are fundamentally similar, but that their mutuai
opposition mean one or other must be chosen. Many people in politics today feel that
religion cannot be used' by mainstream society for politicai reasons, nor should there be
régulations or policies which aid religion or smooth its development. Such views on the
relationship between state and religion make it very difficult to rationalise the politicai
supervision of religion, but instead strengthen estrangement and contradiction between
the two.

4. The belittlement of'theistic'

religion.

Modern Chinese society has viewed religion essentially as a form of theism WTÌ i è ; religion
requires a belief in ghosts jfe, spirits
, the existence of the transcendent j Ü M or a world
beyond ®,FF-tËff-. Inter-religious dialogue, as well as dialogue between the religions and
other ideological and politicai systems has gone on since the beginnings of modem human
society, but especially since the later years of the twentieth Century. In recent times, the
dialogue between theism and atheism has been most emphasised. For many, the dispute
between atheism and theism will never be resolved, with each side unable to converse
with the other. Some argue that even inquiries into religious knowledge, which describe,
introduce or study religious understanding should be censured as attempts to proselytise
through learning. Religious theism is seemingly left with no alternative but to fight this

9

China Study Journal
atheist négation and criticism, anything else is unnecessary or dubious. Objective, neutral,
or scholarly investigation into religion is, according to such a view, also within the scope
of'propagating religion and comes under suspicion as the work of cultural missionaries'.
Critics of religion and those who censure proselytism suggest that one day, perhaps, ali
religions and belief systems will encounter a truly 'radiant teaching' and come to their
senses.
Classical Marxism teaches that material existence détermines consciousness, that the
economic base determines the [ideological] superstructure. Yet ali of the religious adhérents
in today's China have 'dwelt long in a new society, lived long under the Red Flag'. Indeed,
this is the era of the 'socialist system'. Religious adherents are seen as 'relies of the old
order', reflections of the 'ancien régime. Socialist ideological éducation has long insisted
that believers separate themselves from the worldview or epistemology of [philosophical]
idealism.

5. Corrélation between Religion and Hostile Powers.
Some Chinese people still view religion within the mindset of a 'war footing' ®Clw. For
them, the connection between religion and anti-Chinese powers is an undisputed fact. The
Cold War between East and West is ongoing, and countries are using the form of religion to
infiltrate their ways of thought. In religious terms, the battle in today's China is frequently
portrayed as a battle by Chinese society and culture against a Western consciousness
represented by Christianity. David Aikman, author of Jesus in Beijing, speaks of'Jesus the
Lamb' defeating the 'Chinese dragon'; that kind of talk sets alarm bells reverberating inside
the minds of contemporary Chinese. Evidently, religion is an unreliable influence on public
opinion and the mind of the masses; psychological defences are called for. Religion is seen
to touch upon various integrated demands of national security: stability, the safeguarding
of defences and the countering of separatism.

Hopes for the Understanding of Religion
1. Understanding religion's place in Chinese history.
The Reform and Opening period has allowed people to recognise afresh the rôle of religion
in traditional China. The religions of Confucianism, Buddhism and Daoism ali had a
place in traditional China and shaped its religious spirit. The 'three teachings' have had
a significance in civilisation ^ { f c much greater than the connotation of religion TF.WL,
would normally allow. Their presence in the religious nature of today's China has been
reserved and continuous. Apart from Buddhism, which initially expanded outward from
an Indie culture, both Confucianism and Daoism are correlated with populär Chinese
religiosity and are entirely home-grown. Ali three were institutions in the 'Chinese system'.
Buddhism, which in its Indian essentials was very différent from characteristically Chinese
10
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[religion], became Sincised by Chinese religions. As a resuit, while traditional Chinese
culture was not destined to become religious, the two are two close to be separated.
Religion played an important part in traditional Chinese culture, even a criticai one in
supporting meaning in traditional society. Without Confucianism, Daoism and Buddhism
traditional Chinese spiritual and moral life would be devoid of any substance, and such a
picture would be unreliable. These religions were characteristic of Chinese experience and
shaped Chinese religious existence. They constituted the kernel of traditional indigenous
culture. Religions from overseas, like Islam and Christianity, came from very early on into
Chinese culture, and for the past thousand years or more have contributed to the Chinese
character to a certain degree and to its modernisation. In characterising the existence of
religion in ancient and modem Chinese society we cannot say that society was anywhere
close to being non-religious nor should we adopt a nihilistic attitude toward history.

2. Understanding the Religious nature of Traditional Chinese Culture.
Is the traditional Chinese cultural 'way' religious or not, even if it contained religious
elements? Ulis was the question that the 20th Century 'New Culture Movement'
it ¿¿¿¡ti answered in the negative. On the basis of this answer, it becomes difficult to
separate out the connections between religion and Chinese culture, as it does in the larger
context of world culture. Some people affirm that religion is culture, pointing out that
'in the domains of mankind's cultural and intellectual movements, religion plays a vital
part'. (See Luo Zhufeng WYlJÄ and Huang Xinchuan
's entry 'Religion'
in the Chinese Enciclopédia {"l1 I S H Î 4 i k
)) ). But, in the early period of Reform
and Opening, public opinion in China still held to the view that 'religion was opium'. The
proposition that 'religion was culture' attempted to bring order out of the prevailing chaos
by 'liberating the functionality' of religion. Admitting that culture contains an important
religious component, especially that 'the religion of a people constitutes an important
component of their cultural content', changes our view of the linkages between religion
and culture in China. The 'construction of a socialist intellectual civilization', therefore,
'has to include religion' (maintained Qian Xuesen f l ^ i S '. Although the controversy
over the status and function of religious culture remains, society itself is already affirming
the hope of religious culture.

3. Cooperation between religion and politics.
Many commentators have paid attention to the close relationship between religion and
politics at all times and in ali countries. Différent kinds of politics have différent aims and
'uses' for integrating religion. Proper forms of politics seek to extend their circle of allies,
while reducing those antagonistic to the 'united front'. This is exactly what the current
United Front Work Department intends: 'faiths are based on mutuai respect, politics
1 Editors note: Qian Xuesen i ä ^ S (1911-2009) was one of modern Chinas foremost scientists and engineers,
working extensively on Chinas atomic and missile programmes. He is widely known as the father of Chinas space
industry.
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is based on united coopération.' Religion can, in a certain way, become a barometer of
modern Chinese politics. It can function as a factor in social unrest or turmoil but, equally,
it can be useful in social stability and consolidation. In this way it acts as a test for the
ability and compétence of the ruling authorities. Religion should play a centripetaT rather
than a centrifugai' rôle in a harmonious society. The actions of authorities to command
and govern can require religious 'assistance' and 'safeguards'.

4. Religions' social consciousness.
Religion is not purely 'theistic', requiring a belief in spirits or purely concerned with the
other world and the next life. It is also concerned about the fullness of this life. A long
accumulation of tradition informs our current livelihood as well as our present experience.
Society in today's China has been under the governance of the Communist Party for
more than sixty years now. The development and changes in society and politics since
the establishment of the People's Republic tells us that the time for criticising religion has
ended. The classical Marxist criticism of religion was at its heart a criticism of society at
that time and a répudiation of its politics, and not a criticism of religion of itself. Religion
at that time was a reflection of society itself, and Marxism recognised its foothold in social
consciousness. But religion in today's China is a reflection of today's society and its ideology
reflects our social consciousness. It is our 'superstructure, not that of the 'exploiting class'
of sixty years ago, even less a reflection of a Western capitalist society of a Century ago.
The values of today's religion, including its ideological and politicai values, both bless
and support today's efforts to build a harmonious society. Our ruling Party should be
seeking as many allies as possible and not seeking to manufacture dissension or instigate
contradictions which put society into turmoil. Our individuai places in society should
each be to promote social harmony, politicai stability and clear up ideological tensions.

5. Continue Reform and Opening
The continued opening of our society to the international world and the coopération with
people from all walks of life and ail countries requires us to recognise the present condition
of international religion. This means making contact, indeed making friendships, with
believers from ail différent countries. Chinese society, consequently, cannot boycott
outside religious influence but must enter international society and seek to expand its
own influence. It will not be able to block off the traffic of all foreign religious influence,
but should seek to go global and build bridges to international society. In the majority of
countries worldwide, religions are well integrated and coordinated with différent cultures,
value systems and idéologies. China needs to recognise that its social harmony, and that
of the world, has to develop in this direction. It has to 'desensitise the phenomenon of
religion and régularisé its development.
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At the same time, given the complexity of circumstances around the world, China certainly
needs to sharpen its vigilance. The world situation is not optimistic, but China should
devote itself to promoting harmony. In reality, of course, it is impossible to remain on
good terms with everyone, particularly as various interest groups vie with each other and
aggravate conflicts. The political-economies, cultures and societies of différent régions,
countries, peoples and communities are entering a phase of increased fluctuations of
strength and weakness. The 'Cold War' in international relations makes it impossible to
maintain the illusion of remaining on good terms with everyone. China should seek first
to improve its own strength and consolidate its own territory in this complex and severe
situation so as to become strong and cohesive. If we are to expect against internai strife
and chaos, our attitude toward religion will be crucial. If we are to take a harmonious look
at religion we will prioritise methods of dialogue and communication. Of course there
are factors within religion which are disharmonious, where religions conflict and dispute
among themselves. There are also countless religious ties with régions outside China. These
should not be repudiated but they do present challenges through the permeation of beliefs
and practices. We should not manage them in such a way as to increase contradictions
or aggravate disputes. Instead we should take the opposite approach of ameliorating
contradictions, resolving disputes and quietening conflicts. Such smooth relations will
enable religious groups to help preserve the safety of the masses and strengthen the body
of our nation.
This essay was originally published in Light magazine,
of Thinking' g ® M website, 21 May, 2012.

13

{ PS )t)) , no. 124, and the 'Love

14

Viewing the Church in today's China through
the characteristics of three groups of Christians.
Tang Xiaofeng, M f f l Q .
Institute of World Religions,
Chinese Academy of Social Sciences

Abstract: The Christian community in China has stabilised in recent years and the vitality
of locai Christians remains active. Sociologists, anthropologists and other specialists have been
researching the religions field, conducting interviews with those entering registered places of
worship, investigating the actual number of Chinese Christians and forecasting what will
emerge as the next hot issue. At the same time the pluralisation of Chinese Christianity at ali
sorts of levels cannot be ignored. This plural character lends Chinese Christianity a vitality as
well as adding a whole sériés of challenges. This essay will take three groups, not so much as to
reveal the complete picture of Chinese Christianity, but as particular objects in its development.
These are, namely, university students as proxies for the group of intellectual Christians, the socalled 'boss Christians and professional Christians, and rural Christian farmers and migrant
workers.
Keywords: Christian university students; boss Christians; Christian migrant workers; the
situation of Chinese Christianity.
In the past few years, the whole situation of Chinese Christianity has stabilised, and the
vitality of locai Christianity has been dynamic. An investigation by the Institute of World
Religions at the Chinese Academy of Social Sciences (CASS) conducted during November
and December 2008 in 11 counties in the provinces of Jiangxi, Hunan and Yunnan
revealed several obvious trends. The number of believers was large, the strength of its folk
traditions comparatively strong. For example, JP village in YG county in Jiangxi Province
held 11,981 Christians, or 33.6% of the village population. In the FG county of Nujiang
S i l préfecture in Yunnan province, Christians had spread to each village, or 57.52%
of the county's population. Data from several other investigations, including from other
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provinces like Henan, Anhui and Zhejiang, all reveal the brisk growth of Christianity and
the existence of similarly large numbers of Christians.
Anthropologists, sociologists and other social scientists investigating the field of religion
have all have used various points of view to investigate the phenomenon of the Chinese
house churches. Calculations of the number of Chinese Christians in these various groups
remain one of the hot topics of Chinese religion. The investigation mentioned above,
used a sampling method to investigate the number of Christians in Yunnan, Hunan and
Jiangxi provinces. In October 2008 a symposium was held at Peking University entitled
'Chinese Religion and Society'
In May, 2007, the head of
Horizon Research Consultancy ^ • È M f V & f t J Ä Ü , Mr Yuan Yue M m published A
Research Project into Chinese Residents Spiritual Culture' which also touched upon the
number of Chinese Christians. Ulis study used a random sampling method in 20 major
cities, 16 smaller cities, 20 rural villages, in order to select home interviews with 7,021
individuai aged between 16 and 75. In fact, the first major study on populär Chinese
religiosity was conducted as early as 2005 by East China Normal University ^ ^ N ^ f p l a ^ v
^ under professors Tong Shijun Ä t i t ® and Liu Zhongyu
via interviews with
4,500 ordinary Chinese over the âge of 16. Their findings demonstrated that 31.4% of
Chinese professed themselves to be religious. Extrapolating their results would mean that
at least 300 million Chinese are followers of one kind of religion or another. Among these,
perhaps 200 million are adherents of Buddhism, Daoism or Chinese folk religion and the
number of Christians would be around 40 million. The results of this sample were reported
by the [English language] China Daily as 'Religious believers thrice the estimate' on the
7th February, 2007 and gave rise to much comment at home and abroad. Compared with
figures obtained by Yu Jianrong
a researcher at the Chinese Academy of Social
Sciences' Institute for Rural Development fetìMMffi^Zffi, this number [ofChristians]
is manifestly on the low side. Between October and December 2010, Professor Yu gave
two addresses to Peking University's students and staff at which he gave estimâtes for the
number of "Ihree Self Christians as somewhere between 18 million and 30 million, the
number of house church Christians as somewhere between 45 million and 60 million;
together the figure is around 60 to 70 million.' Although this figure is a rough calculation,
it is based on the professor's own travels throughout China over a space of two years,
and detailed analyses of the grass roots. Given the figures in these two studies, the figures
approved by the government of 16 million Chinese Christians and of 20 million given by
Elder Fu Xianwei i§5fcfl5, chair of the Three Self Patriotic Committee
§ SIS
'Ji^S, are underestimates.
There are many guesses of the number of Chinese Christians from researchers inside and
outside of China. The English scholar Tony Lambert Î ^ ' f t f ê in his book Chinas Christian
Millions suggests that the number of evangelicals in China is between 30 and 50 million.
The analysis of the Center for the Study of Global Christianity at Gordon-Conwell
Theological Seminary provides a figure of around 70 million. The former Time Magazine
correspondent David Aikman claimed as early as 2003 that the combined number of
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Protestants and Catholics was over 80 million. There is no doubt that such guesses exceed
the more scientifically arrived at statistics and are not worth giving too much credence.
The number of Christians has a much wider signifìcance than simple Statistical fact.
Missionaries have long hoped for the conversion of China and the banner of 'religious
rights' is proclaimed by many foreign powers, heightening the intensity and import of these
numbers and spéculations. Furthermore, the statistics help to demarcate boundaries in the
question of Chinese Christianity. So-called 'Christmas Christians' probably make up not a
small number, while in rural areas there are 'folk believers'. Their labels are différent, their
quality also différent. Rural believers make up more than 70% of all Chinese Christians.
There is also the question of the 'religious ecological' balance. If the number of believers in
Buddhism, Daoism and other religions has grown as quickly or even more quickly than the
number of Christians, on what grounds can we say that Christianity is growing too quickly?
Then there is additional sensitivity of Christianity. In 2003, some scholars investigated the
religious circumstances in Wenzhou ÌS.7H city. They found that the number of Christians
was 530,000, or 7% of the city's population of 7.5 million, which is certainly a high figure.
Yet the investigation also found that the number of Buddhist and Daoist believers, clergy
and religious sites exceeded that of the Christians. The space open to Christianity in the
'religious market' is comparatively limited. The related questions are numerous: the social
effect of Christian believers and fellowships, the tense relations between Christianity and
traditional Chinese culture, and so forth. In the face of these questions, the issue of the
number of Chinese Christians has more than just a Statistical signifìcance.
Apart from the sensitive question of the number of Chinese Christians, there are a number
of other topics related to the pluralisation of Chinese Christianity which should not be
ignored. One aspect is the pluralisation of différent church organisations. Some people use
the labels "Three Self', house church or independent church to differentiate them. Others
have suggested using analogies like the red religious market, black religious market, and
grey religious market. Stili others have differentiate churches according to whether they are
locai lianghui meeting points, semi-denominational churches, unregistered churches, or
village churches. At another level, the pluralisation of Chinese Christians also reveals the
différent characteristics of the various layers and fellowships of Chinese Christianity. For
example we can speak of intellectual Christians, rural believers, urban believers, business
meeting points, ethnie minority believers, etc. These différent groups of believers ail
display the distinctive characteristics of their background. The pluralisation of Chinese
Christianity also reveals differing interprétations of the Bible, différent cultural viewpoints
and so forth. This variety lends a vitality to Chinese Christian existence and growth while
also adding to its multiple challenges.
The rest of this essay will examine the circumstances of three différent groups of Chinese
Christian believers, restricting its view to the trends of development in Chinese Christianity
since 2008. Although these three groups cannot offer a comprehensive view of Chinese
Christianity, yet they represent hot issues in its growth over recent years. They are divided

17

China Study Journal
into university students (representing the intellectual class of Christians), 'boss Christians'
and professional believers, and rural believers and their cousins who have become migrant
workers.

1. Christian College and University Students
In 2008, the heat of'Christianity fever' was still at its height among the university and
college campuses. Many were paying close attention to this phenomenon. At the beginning
of 2008, a group of researchers in Shanghai used random sampling to investigate the
proportion of Christians among students at six universities and Colleges. They found the
proportion of Christian university students to be 4.7%, a far higher proportion than the
1.07% in the city as a whole. The situation in Beijing's universities and Colleges appears
to be similar. In 2004, Zuo Peng
published an investigative report in the journal
Youth Research

He inferred that the proportion of Christians among the various

college and university students in Beijing was 1.8%, far higher than the overall proportion
in the city of 0.23%. And this figure from Zuo's research was significantly lower than
the majority of correlating research. In 2002, an investigation carri ed out by scholars
at the People's University À S ^ ! ^ [in Beijing] on the "The characteristics of Chinese
university students' attitudes toward Christianity' found that 3.6% of respondents were
Christians. Further, in 2008, when the topic was investigated within People's University
itself, the proportion was 2.8%. In September, 2008, when the research team repeated
their 'investigation into the attitudes of Chinese college and university students towards
[religious] belief', the investigators found the proportion of People's University students
who were Christians to be 3.8%.
On the basis of these studies, it appears that there are more students leaving university as
Christians than among those who enter. In 2004, of the 82 Christian university students
in Zuo Peng's study, there were nineteen in their freshman year. Of these nine had become
Christians at university, or 47%. In the sophomore year the proportion was 67%, in the
junior and senior years it was 63.4% and 70.6% respectively. A study in 2008 found
that 11.8% of Christian university students came to faith in their first year, 41.2% in the
second year, seemingly confirming these findings.
Why is it that this time at university has become a key phase in young people entering
the faith? People have suggested that it is the particular characteristics of university
living which makes it more likely for students to come into contact with Christianity
and similar forms of knowledge. According to scholarly studies, the principle Channels by
which university students come into contact with Christianity are the influence of family,
influence of friends, the influence of clergy and the influence of literature. In Zuo Peng's
study in Beijing in 2004 and the investigation into the Shanghai universities' students
of 2008, we see the influence of friends, family and classmates as the most important
factors. The influence of clergy and literature cannot be ignored, of course, and play an
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important role. We have to say that these are only the external conditions affecting Chinese
students, which are not essentially different from those affecting ordinary Christians of
other groups as well (with the possible exception of the influence of literature). In a study
of Beijing's Christians by Gao Shining i^jlfpT 5 , during which she received back 452 valid
questionnaires, 56.6% said that the influence of other Christians was most important on
their own faith. In a different study of Christians in a southern Gansu village, fully 81.4%
had come to faith through the evangelisation of locals or outsiders. The present author
conducted investigations into village churches in Henan at the beginning of 2009. Among
the 144 valid questionnaires, 73 people (50.6%) responded that it was the witness of
friends or surrounding Christians which led them to Christianity. Those who mentioned
family or kin as leading them to Christ were 61 (or 42.3%). Only two mentioned literature
or other influences, two more said it was through self-exploration, three said it was the
influence of the atmosphere at religious sites, while three more did not respond. From this
we can begin to answer the question of why the period of university life is so influential
on many young people, but we should also begin to investigate the internal factors leading
young people to believe in Christianity.
According to the conventional logic applied to rural Christians, some have suggested that
these Christian students belong to disadvantaged groups. However, as the following chart
makes clear, analysing more than 300 Christian students' responses according to their
family background, economic circumstances and physical health, there is little evidence
for such a claim.
The basic circumstances of Chinese Christian university students:
Family situation
ordinary, 29.4%

unharmonious, 0%

extremely wealthy, 5.9%

wealthy, 23.5%

middle-income, 17.6%

standard income, 52.9%

poor, 0%

harmonious 70.6%
Family economic situation

Physical health
healthy, 70.6%

average, 23.5%

sickly, 5.9%

People are also used to looking for weaknesses in students' employment pressure, study
pressures, emotional setbacks or educational achievements. I feel this train of thought will
always have suspicions about the value of belief, in particular religious belief. It seems it
will always be seen as troublesome. It seems that at the front of these many problems is
Christianity. So, when it comes to university students, pressures are faced by them all and
they need to face them as a part of entering wider society. Why, then, is Christianity on
university campuses given such magnified attention? I would suggest that there is a close
connection in the increasing plurality of backgrounds on university campuses and the
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plurality of pursuits of Chinese university students. Hua Huas research in March 2008
showed that a significant initial motivation for many Coming to Christianity, apart from
the influence of family tradition, was 'seeking truth and wisdom'. A third of university
students chose this option in the study. This number exceeded those seeking 'a spiritual
hope', which is a more typical Christian answer. Even those university students who are not
seeking after a characteristically Christian faith cannot but be influenced by widespread
pursuits of the diverse culture of university life, which is in all likelihood going to increase.
In other words, we should not base our conclusions on first impressions.
In whichever way the faith of university students was aroused, their expression of that
faith shows certain characteristics which distinguish it from that of average people. The
most important dissimilarity is the short time in which they come to express the goals and
motivations for their faith. Their responses to the object and significance of their faith are
often completely différent. When posed the question, 'For a true Christian, what is of the
deepest significance?', students give the following responses: 'glorifying God' (76.5%),
'loving God and loving your neighbour as yourself' (70.6%). 'Receiving blessing', 'going
to heaven', 'moral cultivation' were of little interest to any of them. Their relatively nonutilitarian responses express something of the idealism and piety of university students after
they have come to faith. The published report of Zuo Peng's 2004 study reinforces these
findings. When asked which weekly religious activities students normally participated,
84.1% said small 'home meetings' H ^ M M ù , 65.6% said 'church services', and 35.1%
said 'both'. Similarly, Hua Hua's study in 2008 found that 88.2% of Christian university
students attended weekly fellowship activities, 82.3% said they read the Bible daily or even
more frequently, and 100% said they prayed 'every day' or 'frequenti/.
Given the increasingly relaxed attitude of university students toward the prevailing cultural
values, the author finds the growth in the number of Christian students perfectly rational.
Their number may well continue to increase. The 2008 'investigation into the attitudes of
Chinese college and university students towards [religious] belief' clearly stated that the
number of'students who were non-Christians but who expressed an interest in Christianity
and its culture' stood at 46.4%, suggesting a huge latent potential for the growth in the
number of Christian students. It is also worth noting that at some Colleges the proportion
of Christian faculty and staff is higher than that among the students and their general
attitude toward religious belief is more positive than among students. Such findings
are also a major cause in the continued growth in the number of Christian university
students. O n the other hand, we continue to find that these developments are limited in
scope. This is due, in part, to the continue ecology of university culture. It is also due to
the inhibiting factor of other religious beliefs. For example, an investigation into nonChristian students found that 42.5% expressed an interest in Buddhism, 36% expressed
an interest in Christianity, 16.6% expressed an interest in Daoism, while 8.9% showed an
interest in Islam. 20.9% said they had no interest in any religion whatsoever. The results
of the People's University investigation into the attitudes of university and college students
to religion found that 38.5% not only did not believe in Christianity, but 'had no interest
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in Christianity and its culture.' They also found that this proportion was 'higher than the
finding among People's University students in 2002 ... in which the data showed 31%.'
This is not a random finding.
Fellowships of Chinese Christian students correlate well to fellowships of Christian
intellectuals. They impinge upon the phenomenon of 'cultural Christians' j t i f c S i F i i t
which has developed over recent years and also the very recent formation of 'returned
[from abroad] student fellowships' ^
SEISIN IK z i . Many returned students meet in
their own gatherings. Some of these 'household meetings' for returned students, graduate
students and university faculty and staff have developed church-like proportions. They
have their own names, some have approximately one thousand members. In the Sincisation
of Christianity, Chinese church liturgies have been reformed and social service has been
emphasised. These developments need to be closely explored in the years ahead.

2. 'Boss Christians' and professional believers.
A lot of Christians oppose personal wealth to personal spiritual life believing that riches
display the weakening of Christian spirituality. Yet such attitudes can barely be heard in
Christian communities in China's rapidly developing coastal regions. Instead they celebrate
the maxim of the famous English churchman John Wesley: 'make as much money as you
can, save as much money as you can, give as much money as you can'. An investigation of
734 Christians from four churches in the Pingyang ^PPB area found that none opposed the
idea of Christians running businesses. Most felt it was good for Christians to be involved
in business, or that it had no connection with faith, or were indifferent to the question.
When asked about whether it was alright for Christians to be business bosses, only one
expressed opposition to the idea, the majority felt it if Christian bosses 'did not break the
law, glorified God and benefited the people, then it was good.' This local Christian attitude
toward wealth and the prevailing economic development, have hastened the arrival of the
'boss Christian' phenomenon.
Professor Chen Cunfu l ^ t ^ S * of Zhejiang University S l f j l ^ ^ is the most recent
mainland researcher on the boss Christians. He has published an article in the American
Review of Religious Research entitled 'The Emergence of a New Type of Christian in China
Today.'2 In it he notes the sudden appearance of Christian entrepreneurs, businessmen,
financial officers, directors, commonly called 'boss Christians' ^ f e S H f i i t . This group of
boss Christians is a phenomenon of the reform and opening of China's economic system,
found particularly in the coastal regions, of which the churches in the Wenzhou district
can function as a case study. These boss Christians fall largely into two groups. First, those
Christians who started off as migrant workers or rural farmers became entrepreneurs
through struggle and effort. Second, those entrepreneurs who were introduced to
Christianity, subsequently become believers, and try to fit their business management with
2 Chen Cunfu, "The Emergence of a New Type of Christians in China Today', Review of Religious Research, 46.2
(Dec. 2004): 183-200
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the demands of their new faith, and eventually receive baptism. No matter which group
they fall into, Christian entrepreneurs are enthusiastic donors to the church, some talee on
responsibility in the eldership of the church and work in church committees. They have
widespread social contacts, have a solid financial foundation, and are able to influence the
development of the church in their locality. In 2007, I conducted investigation into the
church in the Wenzhou county of Cangnan -Sliâ. Everywhere there were imposing church
buildings, each costing several million RMB, and even the churches in the villages weren't
bad. Some of the churches were built with the gift of only a few donors. The churches had
sound amplification and video technology, some had installed central air-conditioning. In
informai discussions with church members, church pastors and eiders, such experienced
and knowledgeable Christian entrepreneurs were frequently invited to particípate. The
energy of Wenzhou's boss Christians can be seen in the following example. The Wellspring
Church

is built in the centre of Xiaojiang j S t t town in the Wenzhou area.

The church was originally founded on a différent site by missionaries of the China Inland
Mission F*J ifez?. However, a group of Christian businessmen feit that that site would
be difficult to develop and proposed that the church be relocated, and so a new church
came to be built. Despite opposition, eighteen people (including three self-identified
entrepreneurs) persisted in developing a new location and constructing a new building
which is today's Zion Church Í i í í c á t . The church is four storeys tali, has three storeys of
meeting rooms covering several thousand square métrés, with the remaining storey a car
park. Its imposing style is the crown of the local community and it is well known in the
Wenzhou area. An eider of the church told me unabashedly, 'I am certain that we won't
have to worry in twenty years' time whether the church is big enough.'
Chinas economy has continued to develop and so it is certain that the 'boss Christian'
phenomenon will soon be found in Chinas internal cities and even in the [underdeveloped]
western provinces. The boss Christians are not only Christians but are also senior managers
in their companies, meaning that their managerial style and culture will increasingly
permeate their companies and enterprises. Using their own words, 'A spirit of business
, the ability to manage companies or enterprises, requires a corporate spirit or
an entrepreneurial culture which strengthens the ability to independently manage affairs.'
As a resuit, many of these individuai boss Christians maintain that their Christian faith
has to be 'brought into their business and enterprises, even becoming the most important
concepts in their management culture.' Some enterprises even make it clear that showing
the faith is the most important principie when recruiting new employees. A boss Christian
from Lanzhou iÈil'H puts it this way: 'I can choose so and so [pointing at a Christian],
because Christians ultimately share a common consciousness. Our connection ^Jfc. is
that much closer. Of course I will choose that person.' In this kind of company, Christians
make up about one in three of the work force. In other, family business these Christian
principies are even more visible. In many business departments banners or calligraphy
with Christian connections are hung in prominent places. In the finance office you might
find 'God is the Way', "The Heavenly Way Rewards Diligence', 'If you put all your trust
in Jehovah, do not lean on your own understand, in all your ways acknowledge Him,
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then He will direct your paths.' In the Personnel Departments meeting room you will
find, 'Adore the Way in silence', 'Stillness is bestowed by Heaven', 'Entrust ali that you do
to Jehovah and ali your plans will be accomplished.' In the director's office you will find
banners which say, "The Heavenly Way shuns the greedy', 'Emmanuel' and similar phrases.
Some enterprises and business take on directly Christian ñames like 'The Will of Heaven'
^C'Ci, 'God's Power' Ì ^ J j , 'God's harmony' ttíO, 'God's faithfulness' f í iif, 'Canaan' ÎË
líj, etc. The enterprises also have numerous rules and régulations related to Christianity
and the Bible.
Christian entrepreneurs not only implement a corporate culture and management pattern
connected with their Christian faith, recruit other Christians as employees, they also have
authority and influence. Companies form an integrated community, and the possibility of
creating a Christian enterprise becomes a distinct possibility. Professor Li Xiangping $
[n]
at Shanghai University has suggested that the organisational authority possessed by
boss Christians, together with their own faith, mean that they undoubtedly function as a
foundation for their believing communities and affect the patterns of fellowship. Professor
Lis paper also provides a detailed record of the fellowships that happen every Monday
morning in a well-known private company:
'First, songs are sung, with ti des like 'A gift' «—TFÍL $ ) ) , or "The Holy Lamb who sits
on the Throne' ( ( á ^ í ^ Ó t l ^ í p ^ ^ - ) ) • This is followed by watching a short devotional
film clip, entitled'Have you heard the voice ofGod?'
» .
After this there is a reading from the Bible, in this case Psalm 119:111 on the laws of
God. Finally, the Companys C E O gives a personal testimony. ... The content of the boss's
speech is not only about managerial requirements and targets but also serves to strengthen
faith and confidence. He says, "Faith and profit are not connected, no matter whether you
are an individual or a company. Faith is the concern of the individuai, the family, social
harmony and stability." At the end of the morning meeting, the boss suggests that all read
together a verse from the Bible: do not worry.'
As the number of boss Christians and Christian enterprises increases, regional associations
or business fellowships have also been established, some with more than one hundred
boss Christians participating. One of them, Wang Shi Hi^S, among the elite of Chinas
industrial leaders, used his blog to relate how he happened across one of these meetings:
'At the beginning of 2008 I accepted the invitation of a friend to attend an entrepreneurs
meeting in Fujian to mark the beginning of Spring. I realised once I got there that it was
a meeting of Christian entrepreneurs. Some had returned after time overseas, others only
had a junior school éducation; some were famous local business leaders, but most were
running only small businesses or were white-collar workers. Activities began on the second
day, so most of us stayed up chatting until 3am, with the main topic being trying to
persuade Old Wang [i.e. himself] to accept the glory of God. Carelessly, it was suggested
that the Bible prophesied that Christianity was going to flourish in the East, and couldn't
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the East mean China? I was not converted TP ffc, but during the festivities of the next day,
singing songs to Christ, I was moved.'
In addition to these Christian communities flourishing among privately-run businesses,
fellowships based in foreign-funded enterprises ^ b ^ ^ I k are a phenomenon that cannot
be ignored. These are particularly prominent in Beijing, Shanghai and other major cities,
and are most typically Korean financed businesses. Many foreign business leaders have
a devout personal faith and some strongly spread their faith. Some even come to China
mainly for this purpose. In the process some have created company-wide [Christian]
fellowships, while others hold Christian meetings in their homes.
In some companies, although the bosses are not Christians, employees have themselves
formed business fellowships. For example, the Kunming Iron and Steel Company ß Hfl
iMt^Ä 1 ?] • In the early 1980s there were only a few Christians in the Company, but by
the late 1990s their number had reached over 1000. The following survey was published
on Faith Christian Forum -S'il Ï Î Î ïèiz; and one can see the potential strength of these
Christian employees:
Poll: If you discovered several other Christians in your company, what would you do?
Establish a prayer group so that we could witness together for God in our company.
(9 votes)
Treat them the same way as I would treat any other believer.
(2 votes)
Take no form of action.
(0 votes)
The entry of entrepreneurs into churches, in short, resolves many of their self-financing
issues. In some cases they even have surpluses. Some churches in the région of Wenzhou
even forego asking their congregants for regular tithes. Their church buildings are already
sufficiently grand to not need expansion for many years and their congregants show
enough fìnancial concern to keep activities ticking over. Some pastors say they do not
want surplus assets, hoping to avoid disasters in fìnancial management. These are unusual
circumstances when surveyed from the national level, yet they highlight diffìcult problems
which urgently need some resolution: how the churches manage finances, how they make
their investments and particípate in society, how they help the establishment of churches
in the Chinese interior, and how they prevent the interference of those who have ulterior
motives for church money. At the same time, proselytism within private enterprises and
their use in holding [church] gatherings raises further questions. On the other hand,
systematic restrictions on open Christian communities within Christian enterprises may
restrict their contribution to social service activities. It behoves Christian enterprises and
social policy makers to make common efforts toward resolution of these difficulties.
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3. The Christian communities among rural farmers and
migrant workers
We have already spoken of university students representing a wider group of intellectuals
and the social stratum of'boss Christians' representing a 'religious fever' in business circles.
There also exists in China completely a unrelated community of rural Christians, indeed
they represent the principal strength of Chinese Christianity. At the beginning of the
Opening and Reform era, the 'Christianity fever' phenomenon occurred mainly among
rural Christians, and the majority of academic studies concerning Chinese Christianity
concentrate on this group. Up until now most of these studies have concentrated on the
circumstances of Chinese Christians, in particularly using a range of case studies. Since
2008, several years of national studies of rural Chinese Christianity have revealed the
following characteristics:

i)

The principal constituents of rural Christianity can be found among
disadvantaged groups.

Ten years ago, an investigation by the Hong Kong Seminary professor Leung Ka-lun WzWSI, found that over 60% of Christians in rural areas had come to faith after experiencing
health difficulties. Well, what about today's situation? An investigation into Shanxi's
Zhangdian t o w n s h i p ^ / S K found that fully 52.8% of Christians had come to faith
after personal or familial illness, 46.3%had come to faith after some family calamity or
difficulties in making ends meet, while only 2.4% said it was as a result of a spiritual
quest. At the same time, data from an investigation into village A in southern Shanxi
show that many believe Christianity has the power to ward off illness if! fe^ffi and to
provide peace in the family and that the number of Christians was 182 (or so 85% of
respondents reported). These results confirm the findings of my own research in recent
years. In Zhejiang's XJ village, part of Qianku townshipi^f^- ill, one Christians answered
questions about the origins of their faith in this way: 'My own daughter was sick and I had
prayed to the Buddha and burned incense without success. Injections had also not helped
at all, but after believing in Jesus her condition gradually got better and better, and so I
believe.' In Inner Mongolia's S village, part of the Ongniud M ^ ' W M banner, many of
the Christians came to faith because of illnesses that had not been healed over many years,
for example migraines, cancers and others. I have recently been to Tiaohe ^ M township
in Shuicheng ^C^^TtJ city, Henan province, and the data from there show 48.6% of
believers came to faith because of personal or familial illnesses. This confirms that seeking
healing remains a principal element among rural Christians believers.
In addition, the proportion of the elderly, women and those with a low educational
attainment remains disproportionately high. In the northwestern region of Guizhou
province a scholarly investigation begun in March 2002 found that 58.03% (48,352
people) of the total number of Christians in Bijie
district were illiterate, 31.31%
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(25,984 people), meaning that those with a primary schooling or less made up 89.34% of
the total. In T County in Shandong, a certain Mr Wang is the one who reads and expounds
the Bible because he studied for one year at junior-high school and is therefore considered
to be 'well-educated' -W JCi-t. In the villages in northwest Guizhou, the chauvinism and
misogyny of the area make it simpler for women to join the local church. The 2003
investigation found that 59.03% of the local Christians were women (48,988 in total).
Toward the end of 2008, I went to the southern Yunnanese city of Qujing (Sji^Tfi to
investigate the circumstances of local Christians. In the Qilin I K K district of the city, the
proportion of Christians aged 50 and over was more than 60%, those aged between 30 and
50 was 30%, while those aged between 18 and 30 was 10%. Women made up between
80% and 90% of the total. They were principally retired members of state-run enterprises,
others had temporary jobs or were self-employed. In the same way, my investigation of
Christians in more than ten villages in the Yongcheng /IciE? city area found that 85% of
those who responded to my questionnaire were women.
Without doubt, then, many weaker elements in society have turned to God, perhaps
hoping that this will strengthen their weak status, even if such hopes may prove to be
purely illusory.

ii)

Christians in some villages play a rich rôle in cultural and moral restraint.

Apart from seeking help, Christians from weak social groups also enter the church because
of the dévastation of [traditional] culture in many rural areas and the fact that they have little
to do apart from the seasonal cycles of planting and harvesting. Local Chinese government
has found it very difficult to satisfy the diverse spiritual requirements of rural communities.
Rural churches and their activities offer villagers an alternate forum for social interaction,
récréation and personal formation. 'In South Village F&t'j as well as several other villages
and hamlets, the main form of entertainment apart from watching television is playing
cards and mah-jong', but '[Christian] believers conduct their own activities in their own
home as well as meeting every Sunday at the South Village church. They sing hymns, read
the Bible and pray together. At Christmas and Easter they watch films, learn dances and
perform plays.' Düring the Lantern Festival
in 2008, the village Christians put
together a small orchestra of around 15 believers to perform a programme of songs from
the Bible and Canaan Hymns ( ( Î Ë ^ Î Î ^ f , which also included dances and stand-up
routines 'Ê&ÎS.. At that time, 'the snow was melting and the roads were mired in mud, yet
Christian villagers came from ail around to watch the performance and the atmosphère was
buzzing. There were many with limps, many who were white-haired 80-year olds, some
young women cradling infants and young men, as well as several of the local village Party
Secretaries, village heads and section chiefs.' These 'group activities' are also appealing to
the villages' younger people. A report in 2008 from an investigation into Anhui's Si county
Ï 0 Jlr found that 'the Chengguanzhen
church has a choir which gathers together
every afternoon to practice and conduct a Bible Study VË&fêzfi. The local YMCA and
YWCA also host daily Bible Studies, which enriches the spiritual life of the young people.'
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Such common activities undoubtedly enlarge the scope of social interaction and enrich the
life of villagers.
Christian teaching also forbids damaging habits like excessive drinking, gambling, etc.
Christian doctrines also do not permit believers to steal, hit or curse others, etc, requiring
them instead to be honest, not to covet, to honour their parents and to love their children
and to treat other Christians as sisters and brothers. This all helps to curtail the personal
behaviour of Christian believers, and the 'fear of punishment' also helps promote morality.
While I was in Yunnan's Xuanwei EL SS( district in 2008 I came across the following
situation. A believer named Liu told me about a small example which confirms the image
of Christians as excellent citizens. One day he invited a business acquaintance out for a
meal, and afterwards his friend wanted to go out and 'wash his feet' '^feW- Mr Liu knew
that these 'leisure activities' 'f^KiS'sil would go against his beliefs, and so gave the man
400RMB to go and pursue them by himself. Even so, another Christian friend surnamed
Dan, who also happened to be with them, disapproved of what Mr Liu had done as it
was encouraging the other man to break Biblical commandments. Mr Dan felt Mr Liu
should not have given the money. Mr Dan gave the following testimony: not long before
he had fallen ill with a fever and severe cough. Medicine did not help and praying to God
had not helped at first. After suffering for several days, Mr Dan felt that the cause of his
illness had been the consequence of playing mah-jong several days earlier. A friend of Mr
Dan's had invited him to play after discovering that they were one player short, and he had
only joined them in order to spare his friend's feelings. From that time on, Mr Dan had
become increasingly convinced not to do anything which violated Biblical principles even
if they were things which had general approval. He even felt that 'God' wanted him to be
disrespectful to the man 'sitting with his legs crossed' and change his bad habits.

iii) The formation of Christian communities among socially disadvantaged
groups is materially advantageous, but is unstable and blind.
The disadvantaged status of rural Christians determines their embrace of the church and
their desire to extricate themselves from their hopelessness. For instance, they hope that
their sick body can be cured, that after death there will be paradise, that their undertakings
will be successful, even that the road to wealth is open to them. Of course this does not
eliminate those who desire peace for their soul or spiritual salvation. The research does
indicate, however, that the latter are relatively few in number. It is little wonder that some
Christians grumble, 'There are some people who believe the church is a hospital and that
Jesus is just a doctor. The sick find Jesus but when they're well, they forget him.' A scholar has
summed it up in the following way: 'the religious life of [village] Christians is systematised
to a certain extent, but the form which it has taken originates largely from the spiritual
impetus of its believers. Some might say it "works only for those who sincerely believe"
'frMMIj^.. It does not originate in believers' deep comprehension of the doctrines of the
Christian faith.' It is also this efficacy which directly leads to rural Christian's instability. If
they participate in several meetings but to no avail, or the busy farming season begins, they
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often leave the church. Düring my investigations in Inner Mongolias S village I learned
of a believer whose donkey had been healed from paralysis due to prayer and was now
able to stand. However, after the donkey collapsed with paralysis again the day after, and
subséquent prayers were unavailing, the believer no longer attended church meetings.
Ulis one-sidedness, blindness, of rural Christians' faith is obvious. Perhaps it is related
to the scarcity of church pastors in these régions. According to one academic's statistics
in 2008, 'there are currently in Biye district [Guizhou province] 85,338 Christians but
only 364 church workers, of whom 22 are pastors, 120 are eiders and 222 evangelists. In
the four western counties of Biye alone there are 73,883 Christians and only 208 church
workers, of whom 21 are pastors, 71 are eiders and the majority are evangelists. Taking Biye
district as a whole, the ratio between church personnel and Christian believers is 1:203, the
ratio between church pastors and Christians is 1:3356.' The deficiency of trained personnel
in rural areas has led to many self-styled evangelists and a vogue for incorrect doctrines.
For example, the thistles and thorns choking the seeds in the Scriptural parable of the
Sower are interpreted by some evangelists as the economy, or economic development, and
people's faith is thereby hindered. Christians in some régions believe that a person's spirit
is born in heaven, and as a resuit evangelists give children physiognomical investigations
to determine whether they can become a mouthpiece for the Spirit of God. In some areas,
people believe that even watching television can be a hindrance to faith, that it is being
unfaithful toward God'. In a rural county in Anhui province, a self-styled evangelist in
2006 alleged that a female Christian had become possessed by a démon and that she must
be imbued with saintly energy {llj^A before the démon could be exorcised. As a resuit,
her nose and mouth were covered while air was blown into her and she suffocated. It is
worth noting that many rural Christians do not usually differentiate from traditional folk
customs. For example, many Christians choose to change their names, with many taking
names [involving characters] for dragon "M, tiger
and such like. Some choose to restore
destroyed family [ritual] Utensils or buildings which had images of animais on them. In
other areas, believers think it is wrong to let off firecrackers asserting that this attracts the
attention of démons.

iv) The decline and transformation of rural Chinese Christianity
Although Chinese Christianity remains predonominantly rural, it is this community which
is facing the biggest challenges. These challenges have three aspects: the tide of migrants
leaving to find work, urbanisation and rationalisation.
1*11 use my investigations in 2008 into the church in Xuanwei district, Yunnan. According
to statistics from the local China Christian Council at that time there were 10,046
Christians; local Christians now report that their number is less than 9000. The most
important reason for this is the exodus of Christian workers seeking work. According to
the person responsible for a local meeting point, the number of Christian labourers who
have left Xuanwei County itself is more than 1700 people, or nearly a VA of the total.
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Because the 'quality' M M of the Christians is not high this also affects the réputation
of Christianity as a whole, and so many people are unwilling to join [the church]. The
frequent activity of locai cult organisations
in particular Eastern Lightning %
Ì f M ^ L and The Disciples f l Ì È è (also known as the Erliangliang H S H ) results in
many misunderstanding Christianity and pulls many out of the churches. One church
member did not mince words, saying that the growth of the churches was faster in the
1990s than in the 2000s because 'in the 1990s we did not have any cults, now we have
Eastern Lightning which spécialisés in destroying churches, and many people have walked
out.'
Chinese urbanisation has also had a huge impact on rural Chinese Christianity. In 2007,
I conducted research into the situation of Christians in Cangnan t í S County, Zhejiang
Province. The permanent residents in one of the villages at that time was more than 4000,
yet some of the older inhabitants said that once the village had around 10,000 residents.
Many had moved to the nearby towns of QK and LG, or were residing in Wenzhou city,
and many of these were Christians. Even long-term villagers now had business connections
which meant they now came and went, adding them to the floating population between
villages and the towns. Unsurprisingly, the number of villagers regularly attending worship
services had dropped as a resuit.
In addition, as the common cultural [and economic] level of the country has increased,
so medicai treatment, culture, hygiene and sanitation in the villages has rapidly improved.
Rural Christians' understanding of their faith has been increasingly rationalised, irrational
motivations and functions in Christian belief have weakened. This has also weakened the
place of Christian belief in the village [religious] marketplace.
These several assaults confronting rural Christianity will inevitably transform it in the
future. In other words, they may also bring with them the development of rural Chinese
Christianity. The current decline in numerical terms may be offset by the improvement in
the 'quality' of rural Christians. The process through which rural workers go to work in the
towns and cities brings fluctuations in the number of Christians, but the flow of Christians
also gives rise to new interactions in believers' understanding, compréhension and the
content of their faith. Living or conducting business outside [one's home environment]
brings new knowledge and information, bringing back new compréhension of one's faith
to one's home, thereby enriching the content and character of locai Christian faith. The
general increase in the quality of rural culture will also transform the cultural level of rural
Chinese Christianity. Although the cultural level of believers does not necessarily exceed
that of non-believers, this general improvement is undoubtedly a factor in Christianity's
own development and consummation.

v)

The conspicuous community of Christian rural labourers

The reason why the rural church appears to be filli of 'old people, women and weaklings'
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is partly down to the utilitarian nature of rural believers and the disadvantageous
reasons outlined above. But another important reason is that many of the young people,
particularly young men in the prime of life, have left the villages for work or to seek out
better opportunities. This directly affects the circumstances by which there are few young
or middle-aged men in the churches. This phenomenon is not just characteristic of the
rural churches, but is more generally typical of rural life in today's China. Among this
crowd of migrant labourers, some are already Christians, while others come into contact
with Christianity through various Channels in the towns and cities in which they work,
eventually entering the church. So what is the characteristic of their faith? Questions of
Christian faith among migrant workers have already come to the attention of several
academics, not least the question of which community they belong to. The large scale
of the migrant worker phenomenon makes it difficult to outline any group identity and
they are easily marginalised. House churches in the city (for instance the traditional house
churches or the new, intellectual house churches) find it difficult to provide a home for
these migrants owing to différent cultural background and lifestyles. In the end, many
migrant rural Christians establish their own meeting points. These meeting points are
normally based on native place' associations; members possess a shared culture, social
background, making it easy to attract temporary workers to join, and so they can grow
quite rapidly. Researches suggest that these 'village churches in the city' are partly a result
of the demands of rural Christian beliefs and partly on the consciousness of the large rural
churches spreading into the cities. The development of these rural churches in the city has
led in part to the withering of the number of rural Christians but they also face their own
challenges in the form of their existence, the individuai nature of their life-style, and the
rationalisation of their faith. Given that these questions will be treated in greater detail in
the next section of this essay, it is unnecessary to repeat them here.

4. Several questions facing Chinese Christianity
We have taken the examples of Christian university students, 'boss Christians, rural
Christians and Christian migrants to examine the condition and development of Chinese
Christianity in the last few years since 2008. Through them we have already reflected
some of the perplexing questions which the growth of Chinese Christianity is facing. O n
the 'positive' side, there is the expansion in the numbers of Chinese Christians and the
simple growth in the number of Chinese churches. This simple 'positive' does not take
into account the swelling influence of the growing number of believers, nor consider the
far from simple development and consummation of the social status of Christianity and
the churches. In order to gain a positive model for Christianity's future development, set
against the background of Chinese society as a whole, we had also better take account of
positive function of politicai, economic and cultural progress. The data also suggest that
the main restrictions on the positive development of Chinese Christianity are as follows.
First, there is a deficiency in the number of legally registered pastors and places of worship.
There is no need for reticence here: since the Reform and Opening period Chinese
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Christianity has increased in size several fold. If the calculations are that the number of
Chinese Protestants has now reached 16 million, this is a five-fold increase on the three
million recorded in 1985, and a twenty-fold increase on the number of Protestants at the
déclaration of New China [in 1949]. Given this increase in the number of believers, the
number of clergy and legally registered religious sites is completely deficient. When we
look at the clergy, data from Shanxi Province in 2008 show that the number of Christians
was more than 360,000, there were 634 church buildings and 1206 meeting points, but
the number of pastors was only 56. On average, there was one pastor for every eleven
churches. From statistics for Hubei province in 2005 there were was on average one pastor
for every 3500 Christians. In Yangzhou Ì?l'}\'\ city in Jiangsu Province, there were 30,000
Christians but only three pastors and one assistant pastor. In Hebei's Baoding f S / Ë city
there were 50,000 Christians but only nine pastors. When it cornes to registered sites of
worship, Guiyang iti PH city in Guizhou Province has 15,000 Christians but the whole
area has only one church, though there are several registered meeting points and others in
the process of being registered. But for this number of Christians the provision is utterly
inadequate. In Yangzhou city there is only the Cuiyuan Road
church which has
to hold several services every Sunday. At the Mochou Road H Ì Ì S f t church in Nanjing,
the main congrégation on Sundays is divided into morning worship, second worship, third
worship, fourth worship and so forth, thereby reaching several thousand people every
Sunday. These several churches, whose organisational level is very developed ail belong to
the "Three Self or are registered under the 'Three Self', but when we come to Christian
situations outside of such areas the situation is even more criticai. To take as an example
the data uncovered by the working group on the 'Investigation into the Current Situation
of Chinese Christianity' 3 1 ®
IjJÏWïJf at the Institute of World Religions at
CASS. They found that in X W city in Yunnan Province, the number of Christians at
registered Three Self churches exceeded 5000 but there was not a single pastor. However,
estimâtes by locai [Christian] teachers and staff suggested that there were around 8000
locai Christians. The number of legally registered meeting points in the city could not
come close to meeting the need of locai Christians, even with a further eighteen which
were currently going through the application process. In XX county in Jiangxi province
there are 99,468 Christians in total or 10.54% of the total population. Of these, 69,895
attend meeting points registered with the Three Self while 29,573 attend meeting points
set up themselves. There are 323 registered sites for Christian activities across the County,
while 194 have failed to meet the standards set out by the corresponding department.
The shortage of qualified pastors and legally registered sites for religious activity has direct
conséquences. Chinese Christianity, especially rural Christianity, is flooded with issues
surrounding heterodoxy, cuits and feudalistic thinking Î t H S ï ® . The shortage of trained
clergy directly leads to the appearance of self-styled evangelists, with even some sorcerers
VX and sorceresses M i ü proclaiming themselves to be evangelists. Some impart extreme,
feudal and reactionary teaching to an increasing numbers of believers, and those believers
who cannot reach a registered meeting suffer the most harm. The reasons for believers not
attending a registered site are numerous: a lack of information, and some are used by other
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people, but the fact that many local officiais add layer upon layer of régulations to hinder
the legal registration of sites for religious activities cannot be ignored. From the Christians'
perspective, an increase in the number of sites is a good thing, but from a local officiais
perspective such an increase may [adversely] influence their career. As a resuit there are
Christian groups who will only eat 100 grams — M of grain at each meal, who fall sick
and refuse medicine, who collectively go into the mountains to await the Second Coming,
or who believe that Jesus is alive [i.e. has already returned]. Apart from this, the theological
training and personal quality of many Three Seif pastors is not sufficient, leading some
believers to drift off from churches where they are unhappy about the pastors conduct or
preaching, eventually leading some into heterodoxy. In some cities, intellectuals find that
their intellectual needs are not being met by the content of the preaching and so gradually
move away from the church and set up their own meetings.
Second, there is the issue of theological reconstruction

tt^SÎIJÈiâ.

If we were to use

the metaphor of a maturing physiological organism to describe the increase in the number
of Chinese Christians, then theological reconstruction would be its growing wisdom and
intelligence. In November, 1998, the Sixth Meeting of the national Chinese Christian
Three Self Patriotic Committee with the Second Plenary Committee Meeting (Enlarged) of
the Fourth China Christian Council jointly passed a 'resolution to strengthen theological
(re)construction.' This had already been going on for ten years by 2008. Looking back
over the course of this ten year process, the publicisation of theological slogans like 'God
is love' J l ^ ê S

and the 'Cosmic Christ' ^ fìj ER à i w was endless in an attempt to

raise the quality of individuai believers. Churches also strove to reconcile Christianity with
Chinese culture, Chinese national essences and the various layers and tensions within the
consciousness of the Chinese people. Preliminary results have been achieved. Yet it cannot
be denied that in the everyday practice of many Chinese Christians tendencies toward
beliefs like 'outside the church there is no salvation' S è ^ h y t l S i v i , 'heed God, do not
heed men'

Ì A À , an emphasis spirituality over rationality and on individuai

salvation over social service are nearly universal. On the one hand, this suggests that a
system of Christianity which will be truly attractive to the Chinese has yet to be fully
established. O n the other it also suggests that a Christian spirituality which accords fully
with local Chinese conditions has not reached the heart of each individuai Christian.
Theological reconstruction is not an overnight task, of course, nor will it be completed
in a ten year cycle. Establishing a high Christian ethic and practice will require a logicai,
transparent and persistent process of reconstruction.
Then again, there is the issue of the composition of believers. There have appeared
within the Chinese church over the past few years, and especially in the urban churches,
increasing trend of young people, people with high educational attainments, men and
professional people. But this does not change the nature of the general body of the Chinese
church: many elderly, many uneducated, many women and rural Christians. This is the
phenomenon of the 'four manys' 2 2 ^ . It is not just a description limited to the rural
churches. Most urban churches are also predominantly elderly, illiterate and iemale. In the
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investigation by the Institute of World Religions at CASS into the situation of Chinese
Christianity they found that in the city of Kunming
capital of Yunnan province,
the vast majority of Christians were from rural districts. Furthermore, while the overall
proportion of ethnie minorities in the city was about 1 in 10, they made up more than
half of the Christians. The majority of Christians came from lower income professions,
many had been laid off or were unemployed, many others were migrant workers. In the
city-centre churches of Xuanwei
City (Yunnan) the ratio of female to male believers
was 7:3, the percentage of over 60s was 40%, and that of the 40-60 year age group was
also 40%, with young people making up only 20%. Only 7 or 8 of the Christians had an
éducation higher than vocational college ^ i ? , the number with upper-middle school was
similar, while those with only lower-middle school made up 30% and those with only
primary school éducation made up 50%. The rest had never even entered a school.
The phenomenon of the 'four manys' partly explains the continuing social weakness of
the body of Chinese Christians as a whole. Such weakness is an outstanding feature of
Chinese religious believers as a whole, but is particularly apparent for Chinese Christianity.
Some years ago, religious researchers made a comparative survey of the constitution of
religious belivers in the rural areas around Shanghai. They found that the educational
attainment of Buddhist believers was highest, with those having a college level certificate
or above making up 9.9%, those with upper-middle school making up 21.2% and those
who were illiterate only 5.9%. Their economic situation was also pretty well off; those
with a monthly income of 1000 RMB or higher was 11.6%. Catholic believers tended to
be grouped according to family or clan units, and the disparity between male and female
believers was not as marked, with women making up 56.2% of the total. The social status
of the rural Christians and Daoists was the lowest. Of the Daoists, 44.3% were elderly,
21.8% were illiterate. Among [Protestant] Christians, women made up 76.1% of the
total (the highest among all the religions); those in middle age were 50.4% of the total,
with 25.4% being elderly and 24.2% being young people. Their educational attainment
corresponded to their ages: those who were illiterate were 11.6% of the total, those with
upper-middle school éducation were 13% and those with college or above made up only
1.4%. In terms of occupation, 36.1% were farmers, a higher proportion than that of
other religions, the number of labourers was 20.6%, and those who had retired stood at
12.8%. The percentage of unemployed or waiting for jobs was 6.1%, while office workers
stood at 7.3% (the lowest proportion of all). The proportion of Christians who had come
to faith because of falling ili was 41.1%, and among the older Christian believers it was
almost always the case. For the other religions the primary reason for joining the faith was
the influence of family (for Buddhists it was 41.5%, for Daoists 43.3%, and for Catholics
73.9%). The Christians were the poorest of the religious communities, with the proportion
having a monthly salary of 300 RMB or less at 43.1%, those earning between 300-600
RMB at 39.1%, and those earning more than 1000 RMB or more at just 3.9%. "Ihe
researchers final comment was that rural Christianity was predominantly formed of the
following groups: middle aged women, labourers, people with illnesses, the impoverished,
those caught in difficult life situations: in sum, the weak and socially marginalised.
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Fourth, heterodoxy presents a further difficulty for the development of Chinese Christianity.
The majority of sects
in China take on the forms of Christian belief. Such groups
include the Shouters Ufty&Wi, the Disciples H ^ z i ? , Eastern Lightning ^ ^ Ì M É . , the
Narrow Gate in the Wilderness H j ' f f ^ f J , the Established King ® Ü , the Lord God
Teaching ì t t S , the Three Grades of Servant
the Full-Scope Church
H S « , The New Testament Church f f r t î j S z ? , the Spirit Teaching M M S , the United
Teaching tfc—'S, the Sons and Daughters of the Heavenly Father
and so
on. 3 Why are these sectarian groups such a widespread problem? Scholars have extensively
analysed this issue. Some consider that it is connected with the Chinese churches' doctrinal
model of healing and restoration ÌEJK. In many circumstances, it is argued, the authority
of Scripture has been altered to the authority of the preacher. This is particularly the case
where the Holy Spirit is claimed to directly interpret Scriptural truth through the preacher,
and followers are prevented from rationally challenging the 'holy man' tt À . The influence
of traditional Chinese religious culture, rural life and unhygienic living conditions all help
to uncover the genesis of rural sectarian groups. However, as has been made clear above,
the lack of trained clergy and a deficiency in the implementation of a contextual theology
are undoubtedly factors in the flood of sectarianism. The investigative group from the
Institute of World Religions found that 'sheep stealing' between Three Seif churches, house
churches and sectarian groups occurred in many areas. For example in H Z county in
Qujing [Blijt city, Yunnan province, the power of Eastern Lightning far exceeded the
influence of the Three Self church, and has filled the church in the entire province with
fear. It seems that almost all Christians interviewed in the area had experienced efforts by
'Lightning groups' lAl
to pull them away from their churches. In Yunnan's FG county
two banned groups, the Hengni fli/S group (also known as the Jishiji hui ^ ^ è H Ì M
group) and the Silipi ÄT^llEi, (also known as the Secret Group tfithÌM), have widespread
influence. These persist in 'refusing to eat national relief supplies, refusing to drink water
from government-provided taps, refusing to use fertiliser, refusing to use electric lights,
not watching television, not having their marriages registered, not using birth control, and
not participating in censuses or surveys', following a total of 27 such prohibitions. These
are not isolated instances. Towards the end of 2008, I had heard that there were many
'Christians' in a certain district of Inner Mongolia and went there to investigate. When I
arrived I found that all those I came in contact with believed in the "Third Redeemer Christ'
H P Û â Ê H and that none of the registered sites for Christian activity in the surrounding
W Banner had any clergy whatsoever. The believers said that they believed whatever the
itinérant evangelists taught them.

Fifth, churches' skewed social participation represents a further hindrance in the
development of Chinese Christianity. In Christianity, divine commands and human
service are part of the same continuum: God commands so people serve, without people's
service God's commands have no meaning. The most direct way of showing service to
God is by serving society. The Chinese church in its theological teaching and in the daily
3

Editors note: the Christian orthodoxy or heterodoxy of several of these groups is widely disputed.
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practice of the CCC/TSPM all stress such activity.
Take the Beijing church as an example. After the horrendous floods of the Yangzi River
plain in 1998, the city's TSPM committee and local churches donated over 10,000 items
of bedding and gave 280,000 RMB to aid the relief effort. In 2003, the Beijing churches
offered 130,000 RMB to those affected by typhoon Feidian. In the month of May 2003,
during that same period, the Beijing churches were donating property and funds to
aid students' tuition fees, to help the poor and support those affected by disasters, with
donations totalling 1.1m RMB. In 2008, after the great earthquake in Wenchuan '/>[ jI [ on
12 May, incomplete statistics from the national CCC/TSPM suggested that churches and
local CCC/TSPM committees had donated in excess of 150m RMB to aid those affected by
the disaster. This represents the largest philanthropic effort to date by the Chinese church.
According to a report in Tianfeng ((^cM)) in 2008 it is now commonplace for churches
to be setting up elderly people's homes, medical clinics, centres for children with special
needs, shelters for the poor, centres for people with disabilities. Even so, most churches
do not have a special committee for social service and in many cases the service provision
is just for Christian 'brothers and sisters' and not for the whole of local society. Whatever
limited social provision is provided is usually at the behest of CCC/TSPM committees or
the local Ministry for Civil Affairs and it is rarely planned or budgeted for. Below are the
headline accounts for the city-centre church in Xuanwei City, Yunnan from November
2007 through to July 2008 as represented in their financial report. It clearly represents the
fervent response in terms of donations to those affected by the [Wenchuan] disaster, but
this was at the organisation of the provincial CCC/TSPM and Ministry for Civil Affairs.
Furthermore there was no other form of social service apart from these donations even
though this was the largest church in the city.
Income (RMB):
November 2007:

6205

December:

14,919

January, 2008

3074

February

10,896

March

35,925

April

4989

May

16,613

June

12,779

July

9344
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Funds transferred from previous period:

20,000

Special holiday offerings:

8,870

Interest:

69

Total Income:

143,684

[The church had already paid 64,000 toward audio-visual equipment, with 15,600 still
owing.]

Disbursements:
Pentecost, Easter and Christmas food expenses:

4698

Donations to the Sichuan Earthquake fund (MCA):

12,200

Donations to the Sichuan Earthquake fund (CCC/TSPM):

6000

Rénovation of the church's stage area:

7232

Subscription to the Christian Council (for 2007):

13,136

Living allowance subsidy for Person A:

7200

Living allowance subsidy for Person B:

1800

Church insecticide

380

Lacquered Chalk Board for Scripture Verses:

550

Revolving Fund for Church Bibles:

2000

Subsidy for occupying the third floor of the Church:

3889

Church survey:

800

Contribution to the Spécial Building Fund

7744

Church building maintenance

8460

Gift to Huashan Vc LU church opening célébration

500

Charge for water and electricity

1203

Taxi fares

105

Other maintenance costs (water pipes, locks etc.)

255

Total Disbursements:

142,152

Balance

1532

Debt

15,600

It is obvious that without the major catastrophe the church would not have budgeted for
any social service work. O n this point, a church leader in Wenzhou made the following
point, 'Our Christian contribution to the public good is no that great but rather much too
small. We should be saving money to prepare for disasters, not making plans at the last
minute like we did with the Wenchuan disaster where we were not properly prepared.
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Of course this reflects a wider social deficit and the responsibility does not just lie with the
churches. O n the one hand it requires greater theological support, making it impossible
to stress individuai salvation at the expense of social responsibility. On the other hand,
there needs to be adequate financial back-up. For most churches which can barely support
themselves supporting others is extremely difficult. Aside from this, the country could
provide further politicai support creating a climate encouraging Christians to make social
contributions.
Sixth, the attitudes of those cadres supervising Chinese religion and the wider nonChristian community's understanding and compréhension of Christianity have to
improve. Although the organisational form of Christianity determines to some extent how
outsiders perceive it, yet people's historical and cultural viewpoints affect the way in which
they see any particular community. Such viewpoints affect whether Christians are seen as
'trustworthy in the politicai, cultural, social and personal spheres. This background also
determines the way in which Christian belief is made manifest.
This essay was first published in Chinese in Weizhen xuekan [Threads ofTruth Periodical],
no. 12 (January, 2009). See http://www.regentcsp.org/wzxk_list.asp?id=937
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On the Necessity, Rationality and Significance
of the Chinese Christian Three Self Patriotic
Movement
Revd. Li Baole,
Chair of Jiangxi Provincial Three Self Committee

Summary: On the occasion of the sixtieth anniversary of the Three Self Patriotic Movement
(TSPM), the indomitable life of its undertakings have the following three characteristics: first
its necessity, second its rationality and, third, its significance. While these attributes were obvious
when the TSPM was initiated in the 1950s, the TSPM's suitability for Chinese Christianity
is also evident from the Biblical and doctrinal points of view. The reality of today's Chinese
Protestant Church shows the significance of deepening the Three Self principles. With the
swift passage of time, the TSPM has reached its first sixty years. As we reflect on this history
and the road taken by the TSPM, we recognise the constant bounteous grace ofour Heavenly
Father. In the building of the Chinese Church we must not be short of essential instruments
and the accomplishments of the TSPM are expressed in several ways. First, it transformed the
foreign religious aspect of Chinese Christianity, removing obstructions in the way of [Chinese]
people receiving Christianity. Second, it stimulated Chinese believers to love their country and
love their religion, S HS S , calling them to be good Christians and good Citizens, making
contributions to the State and to the People. Third, it has assisted the government in carrying
out the policy of freedom of religious belief, enabling Christianity to gain a positive extemal
environment. Fourth, it has enable China to cast ojfthe old denominational wrangles and so
Chinese Christianity has entered, united, into a 'post-denominational phase lu tj? M fîi Kj].
Fifth, it has pushed forward varions church activities, putting in place 'Three Self'foundations.
Sixth, it has enlarged the friendly association between Chinese Christianity and the universal
Church, raising the status of the Chinese Church. These are massive achievements, but there
are still Three Self members and others who have a confused conception of the spirituality of
the Three Self, its principles and organisation. They cannot properly appreciate or celebrate the
achievements ofthe last sixty years, perhaps even ignori ng the Three Self's historical contributions
and its importance. Some choose to defame the Three Self, even describing it as demonic, which
prevents many brothers and sisters from seeing the truth, and so we must convince them that

39

China Study Journal
the origins of the Three Self are not dirty, and. that the spirit ofthe Three Self accords with Holy
Scripture. The Three Self principles are applicable to Christianity in today's China and in the
future. The Three Self organisation is an important instrumentfor today's church. This essay will
attempi to take these three characteristics ofnecessity, rationality and significarne and explain
the continuing course of the Three SelfPatriotic Movement.

1. The necessity of the Three Self Patriotic Movement from
the perspective of our country's history.
At the end of the [First] Opium War in 1840, Chinese society could be described as
'semi-feudal' and 'semi-colonial'. It had let itself be trampled upon, almost to the point of
national subjugation. This could not be tolerated [by the Chinese people], and so began
the 'Self Strengthening' movement. Christianity, which was supposedly about 'not being
served, but serving others', nevertheless was used as a tool by colonialism and imperialism
to invade China; its introduction accompanied the suffering of the Chinese people. As Wu
Yaozong iÜkW. (Y. T. Wu) put it, this was also the tragedy of Christianity. 4 Many Protestant
missionaries participated in and even engineered the events of the First and Second Opium
Wars, the Eight Power Allied Invasion (1900), and the process of concluding and signing
the 'Nanking Treaty' (1842), 'Wanghsia Treaty' (1844), 'Tien-tsinTreaty' (1858) and
the other unequal treaties. These were missionaries like John Robert Morrison - S f i R f l
(1814-1843), Karl Gützlaff
(1803-1851), Peter Parker
(1804-1888), Elijah
Coleman Bridgman

(1801-1861) and W.A.P. Martin T S f e

(1827-1916), who

helped their own governments seize interests in China and, at the same time, imposed
clauses in the treaties to protect their own dogmas. Such invasive activities were endorsed
and commended by all the mission societies of the various Western nations. Yet history
testifies that this immoral channel for spreading the gospel was only a deceptive shadow
in the development of Chinese Christianity. In old China, the organisation, personnel,
finances and activities of the churches were ali controlied by the foreign mission societies,
and such a 'foreign religion' could not be welcomed by the Chinese people. The expression
'one more Christian, one less Chinese' portrays the real situation at that period; by the
end of the Century or more from 1840 to 1949, the number of Chinese Christians did not
exceed 700,000.'
The first Protestant missionary to arrive in China was Robert Morrison S ^ L ® (17821834) in 1807. He could never fully untie the knot to the opium trade, as he worked
from his second year in China for the East India Company (EIC) and the Opium traders.
The EIC encouraged farmers to plant opium, purchasing their produci, refining it and
shipping it to China. Morrison became the EIC's Chinese Secretary thereby coming into
4 An address given to the national lianghui byYeXiaowen
j t , 'Drawinglessons from thepast, consolidating
present achievements, opening up the future', { t ü Ä ^ . 911S1ÄS.
, on 23 September, 2000.
[Editors note: Ye Xiaowen was director of the State Administration for Religious Affairs from 1995 to 2009.]
5 'Patriotism and religion: marching toward the new Century in one heart', ^ H B f i K ; , Inl'frffilnJllTtttiö» ,
a speech given to the national lianghui, 23 September, 2000.
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contact with large amounts of official correspondence and must have been abundantly
clear about the role of the Company. 6 In November 1825, he wrote a letter to the London
offices of the EIC addressed to the Board of Directors. 'In the fifteen years that I have
continually been here [viz. ¡n China] as a functionary, often facing personal danger and
suffering, I have loyally served the interests of your Company, as all here in Cantón can
testify.' When the shooting started in the Opium War, several missionaries served the
invading forces or moved with the foreign armies. Robert Morrisons son, John Robert
Morrison served extensively in the British forces providing information to officers and
acting as interpreter. When the British forces arrived on the Yangzi River, Morrison was
on the boat with the British commander Henry Pottinger when the brave resistance of the
residents of Zhenjiang fjtfT. made them cowardly withdraw. Morrison made every effort
to persuade Pottinger to continué the attack to Nanjing, to which Potttinger eventually
agreed, and the Qing officials were forced to surrender. Karl Gützlaff, during the same war,
went around in a military uniform, conscripting military provisions from various villages,
receiving orders from the invading armies and in some places assuming official rank for a
short period. In 1840 he was county magistrate of Dinghai /JI'M, in 1841 magistrate for
Ningbo T 3 ^ , while in 1842 he was acting magistrate for Zhenjiang ÍUtL. During the war,
the British missionary Walter Henry Medhurst (1796-1857) í f t f
though opposed to
the opium trade, vigorously continued to support a war caused by that very trade, helping
to transíate for the British headquarters at Zhoushan j\¡-li|. The British missionary William
Lockhart Í 5 Í 1 Í # (1811-1896) accompanied a British army contingent to Dinghai ¿llM,
and together with William Milne Jr., ¿itficf^ who had arrived subsequently in Dinghai,
and the American missionaries William Abeel 91 ^ H (1804-1846) and William Jones
Boone jtffiJÉE (1811-1864) accompanied the British forces atXiamen M.Í1-7
In October, 1856, British forces initiated the Second Opium War using as their casus
belli the 'Arrow Inciden t'. Befo re long the French added themselves to the war, using
as their pretext the 'Chapdelaine Incident' in Xilin H l f c county, Guangxi province.
In December, 1856, the allied Anglo-French forces stormed and captured Guangzhou
(Cantón) and proceeded to head northwards. In May, 1857, they landed at Gukou V¡5
P before occupying Tianjin. Here the Tianjin missionary Frederick Brown
led
them directly to Beijing, and eventually on to the imperial Summer Palace, which was
forcibly looted and laid waste. What could not be taken with them was smashed, and then
its incomparable beauty was destroyed in flames. Its broken walls remain a desoíate scene
to this day. Chinas modern history provides evidence of a small number of missionaries
who participated in the selling (or transpon) of opium, collected intelligence, some who
agitated for and participated in military aggression, seized economic interests, participated
in the forceful coercion of Chínese officials to sign unequal treaties, and subsequently
relied upon the privileges that these treaties stipulated. They rampaged through villages,
cruelly oppressed the common people, intruded on family economic enterprises, took over

jJlÍÍÍL

X , 'Drawing lessons from the past, consolidating
6 An address given to thenational lianghui by Ye Xiaowen
present achievements, opening up the ftiture', i W i ^ J ^ . 9 l @ l í £ S .
, on 23 September, 2000.
[Editor s note: Ye Xiaowen was director of the State Administration for Religious Affairs from 1995 to 2009.)

7 ibid.
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farmland. Their mission agencies from all manner of countries established mission stations
throughout China, carving out spheres of missionary expansion and imperialist influence.
These various spheres of influence led in turn to the appearance of the anti-missionary
phenomenon of the Boxer Movement and the various 'missionary cases' S i l i of which
there were 1998 or more throughout the country. The principal causes of the 'missionary
cases' can be divided into three main areas. The first was the historical link between the
missionary enterprise and the colonial invasion of China. Second, was the violation of local
communities' politicai and economic rights by the missionaries, the clergy and converts
acting as the fuse leading to the 'missionary cases'. Third was the conflict between Christian
culture and traditional Chinese culture. 8
Owing to the national consciousness of many Chinese Christian leaders, many sought
to advócate the independence of the Chinese church. For example, the Shanghai pastor
Yu GuozhenûïîHM (1852-1932) established the China Christian Independent Church
^ B U f f i l í S l i JAzï in 1907. They demanded the repatriation of educational rights,
the abolition of the unequal treaties, and proposed church autonomy, self-support and
self-propagation. Churches across the nation responded to the call to return to scripture
and to national enlightenment, but they suffered from our nations perilous position as
a semi-colonial country and they lacked the capability of transforming the status quo. A
New China was established in October, 1949, and Chinese Christians were at last able to
implement their aspiration to manage the church themselves. Düring these developments,
five patriotic Christian leaders - namely Wu Yaozong ^k'M'^ (Y.T. Wu, 1893-1979), Deng
Yuzhi T t f f ë i ë (Cora Deng, 1900-1996),Zhao Ziehen kAi^'iä (T.C. Chao), ZhangXueyan
i & l f í ? (1901-1951), Liu Liangmo >CiJ
(1909-1988) - were able to attend the first
Chinese People's Politicai Consultative Conference (CPPCC) as religious représentatives.
They helped map out the Common Programme ( ( Ä R t R H l ) ) , which affirmed that
Chinese people have the right to freedom of religious belief. Following this, Wu Yaozong
travelled the length of the country, witnessing the situation of local churches and sharing
the vision of the CPPCC. In April 1950, the five had also met with the Premier of the
State Council, Zhou Enlai j S J S ( 1 8 9 8 - 1 9 7 6 ) . Premier Zhou, despite this being an
especially busy period, had three long meetings with these Christian leaders, and indicated
that religion would continue to exist for a long period, affirmed the progressive nature of
many Christians and their positive contribution to Chinas revolutionary New Man. At the
same time, he pointed out the origins of Christianity's continuing difficulties. The most
important was the long period during which Christianity had been used by the imperialist
powers and its continued 'foreign religion' form. This aroused the opposition of the Chinese
people, giving rise to the Boxer Uprising and other anti-Christian movements, but these
had not removed the influence of the malignant tumours. As such the long-term survival of
Christianity in China would be beset by difficulties, and so Christianity had to remove the
powerful influence of imperialism from within and return Christianity to its true nature.
S W J S 0
8 LuoWeihong, ^ f t i f l , Wan-Qingjidujiao jiao'an fesheng de yuanyin fenxi, «Bfcíf Ä S
jfrtfi» [An analysis of the causes behind the late Qing Dynasty missionary cases], (Zongjiao wenhua chubanshe,
2008)
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With the stimulus of these talks with Zhou Enlai, Wu Yaozong and the others began
repeated consultations with the various mission agencies and denominational leaders. On
28 July, 1950, the 'Direction of Endeavour for Chinese Christianity in the Construction of
New China' « t H S ' t Û f ë i r ^ H à ì & t ^ i j É K j ì É f é » , (sometimes known as the
'Three Self Manifesto' « H S S W ) ) )• This document spelled out that the 'imperialist use
of Christianity' was a fact, that Christian organisations were fully supportive of the politicai
stance and revolutionary position of New China, and demanded the implementation of the
Three Self principles (self-government, self-support, and self-propagation) in the Chinese
church. This document was then sent out to Christians throughout the nation to seek their
endorsement, marking a milestone in the development of Chinese Christianity. The 'ThreeSelf Manifesto' quickly drew an enthusiastic response from the vast majority of Christians
and the ardent support of the masses. On 23 September, 1950, it was published as a leader
on the front page of the Renmin Ribao (( À K R Îfci )) (The People's Daily) together with
the signatures of 1527 Christians. By September, 1953, three years after its publication,
the number of signatories had risen to more than 400,000, leading to a commemorative
editiorial of the Renmin Ribao entitled "The Patriotic Movement of Chinese Christians' ((
S ^ S A i Ô t l ^ l B Î S ^ ) ) ) . From then on, the 23 September has been commemorated
as the anniversary day of the Three Self Patriotic Movement anniversary. In the past
sixty years, our country's Christians have persisted with the TSPM, persisted with the
organisation of the church according to Three Self principles, persisted with the slogan of
'love country and love religion' and have moved forward united. By safeguarding social
stability, promoting economic and social development through generous contributions,
Chinese Christians have obtained substantial rewards. The features of Chinese Christianity
have been transformed into their proper shape. The Christian enterprise is now run by
Chinese and has assumed Chinese characteristics.

2. The Rationality of the T S P M from the point of view of
Holy Scripture
A vice-president of the China Christian Council (CCC) and senior lecturer at Nanjing
Union Theological Seminary, professor Chen Zemin
^ R (b. 1917) once put it like
this: I want to point out that the Three Self [principles] were not our own invention, nor
new patterns that we had thought up. The Three Self principles have a Biblica] basis and
have been adhered to by the church in two thousand years of history. You could almost say
that every religious organisation, to a greater or lesser extent, possess Three Self principles.
Otherwise they could not exist over the long-term. The term Three Self is not found in
the Bible, but we ail know that, even though it is taught throughout the Bible, the term
'Trinity' cannot be found there either. The principles and spirit of the Three Self are similar.
They have a biblical basis and a theological rationale. We can see the Three Selves have been
a necessary part throughout the history of the church and Christian intellectual history.9

9

Jinlingshenxuezhi,

[Nanjing"Theological Review], 1992, p. 224
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In the early church in Jerusalem it was the apostles who were responsible for evangelism
(Acts 6.4): 'we, for our part, will devote ourselves to prayer and to serving the word.' They
were able to do this because all had gathered together, to support one another: All who
believed were together and had all things in common; they would seil their possessions and
goods and distribute the proceeds to all, as any had need.' (Acts 2.44-45) And the assembly
chose seven eiders, initiating a form of self-government: 'Now during those days, when
the disciples were increasing in number, the Hellenists complained against the Hebrews
because their widows were being neglected in the daily distribution of food. And the twelve
called together the whole community of the disciples and said, 'It is not right that we
should neglect the word of God in order to wait at tables. Therefore, friends, select from
among yourselves seven men of good standing, full of the Spirit and of wisdom, whom
we may appoint to this task, while we, for our part, will devote ourselves to prayer and to
serving the word.' What they said pleased the whole community, and they chose Stephen,
a man full of faith and the Holy Spirit, together with Philip, Prochorus, Nicanor, Timon,
Parmenas, and Nicolaus, a proselyte of Antioch. They had these men stand before the
apostles, who prayed and laid their hands on them.' (Acts 6.1-6) Later it is recorded, 'the
church throughout Judea, Galilee, and Samaria had peace and was built up. Living in the
fear of the Lord and in the comfort of the Holy Spirit, it increased in numbers.' (Acts
9.31) God's church had been built up in the local vicinity and, from chapter 10, the good
news begins to apread into the surrounding area and God calls the great apostle Paul. The
churches that Paul establishes in many nations and provinces all reveal the spirit of the
Three Self principles in the handling of their affairs, their government and éducation. The
logie of the gospel does not change, but each church begins to express the character of its
local environment. Believers in différent areas, for example, are called by différent names:
those in Jerusalem are known as 'disciples' while in Antioch they are called 'Christians'
(Acts 15.3). Evangelists are also given différent names, one is a prophet, while another is a
teacher (Acts 13.1). Church rituals were also différent; some aeeepted circumcision while
others did not (Acts 15.3) Paul did not bring the traditions of the Jerusalem church with
him as he established new churches and tried his best to prohibit the interference of Jewish
synagogues with the life of the gospel, and Peter and James supported him in this (Acts
15). Surely this is the first example in history of a meeting of the self-governing church.
From then on Paul, in the various churches he planted, appointed eiders, entrusted in
the name of God to govern their own churches (Acts 14.23). In particular, he reminded
the eiders at Ephesus, as he was leaving, that they were to take care of the whole flock, to
beware outside interference, and prevent confusion within (Acts 20.28, 32). This is the
significance of the spirit of self-government. Paul also clarified the principle of self-support,
that each congrégation should be Willing to contribute to its own needs (1 Cor 9.14), by
also providing his own personal model. While preaching the gospel he continued to make
tents, thereby providing for his own needs and helping others (Acts 18.3; 22.33, 35)

Thus the early church under the leadership of the Holy Spirit, showed the movement and
principles of what we now call the Three Seif principles. God saw that the spirit of these
Three Seif principles which were conducive to the spreading of the gospel were put into
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Holy Scripture. Its purpose was that successive churches over the year would respect and
implement these principles, causing the gospel to spread and the church to be founded
secure; the number of those obtaining salvation would grow daily, and they would enter
the church. In this regard, we can say clearly that the principles or spirit of the Three Self
completely accord with scripture.
In the service of commémoration of thirty years of the TSPM, Bishop K.H. Ting (Ding
Guangxun, T ^ t ^ l , b. 1915) spoke as follows: 'foreigners somedmes suggest that the
Three Self emerged out of the Chinese Communist Party. Such people have not only never
studied Scripture, but they are also unclear on their history. Before the foundation of the
Chinese Communist Party, a Londoner, one Henry Venn (1796-1873), first proposed
the three selves together in 1850. He spoke of how these three selves were the purpose of
mission, requiring foreign missionaries to study the example of Paul in the Scriptures. He
told them not to expect to continue to stay for long periods in any one place, but to turn
themselves as quickly as possible into many men and as quickly as possible to leave that
place. After ali, the English church broke with the control of the Roman Catholic Church
in the Sixteenth Century, and established a self-governing Church of England.' From a
Biblical and historical perspective, given the two thousand years of the proclamation of the
gospel, one could say that the issue of the 'Three Selves' has continued to this day.10 The
TSPM is not only correct, even required, when viewed from a patriotic perspective; it is
also an imperative from an ecclesiological perspective.11
So we must recognise that God has implicitly put the spirit of the Three Self into the
Scriptures. From an ecclesiological point of view, the Three Self also accords with scriptural
doctrine and the proper nature of the church. At every level of church organisation, we
need to bang the drum for the Three Self and make them widely known convinced that
justice is on our side. As we protect the achievements of the Three Self, we must also
genuinely implement the Three Self principles as we take forward the mission that God has
entrusted to us in the Chinese church.

3. The Significance of the Three Self Patriotic Movement from
a practical Perspective.
Düring the 1950s the TSPM effectively transformed Christianity from being a 'foreign
religion' to a religion of the Chinese people, a part of the wider whole. Many Christians
were selected to serve on Consultative Committees at ali levels [of the politicai system],
some becoming members of the CPPCC. Christians were able to participate actively in
politics through the bridge provided by the TSPM. So the TSPM is necessary to protect
the sovereignty
of us Christians; necessary also for the deepening of theological
reflection; necessary also for the holiness and public [ministry] of the church. In sum,
10 Ding Guangxun wenji, [The Collected Works of K.H. Ting], (Yisen Chubanshe, 1998), p. 331
11 ibid., p. 321
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the TSPM is necessary for the good running of our Chinese church. Thus it is important
that Three Self organisations at all levels, including the national TSPM, should redouble
efforts so that all Christians, particularly those of a younger generation, will recognise its
necessity and fitness-for-purpose. We should study our recent history, the motivations
as to why our country should establish the TSPM, whether or not it is consonant with
Scripture. It is exactly as the historian, Zhang Taiyan

(1869-1936) once put it:

if you dont know history you are unable to be patriotic; love corresponds to the depth of
knowledge. As we commemorate the 60th anniversary of the TSPM, we should refresh our
understanding and dissémination of its growth and expansion. Only in this way can we
know the détermination and confidence to establish our Church according to the Three
Seif principles.
Yet many people still ask, given that the TSPM is commemorating sixty years is it still
necessary to persist in running the church according to the Three Seif principles? We must
answer in the affirmative. The reason for this is primarily because it is necessary to protect
the sovereignty of Chinese Christians. This sovereignty is an important part of the wider
citizenship of the People's Republic of China, establishing Chinese Christians as part of a
higher consciousness. At the same time, we must be aware of the anti-Chinese attitude in
the wider Christian world. Western power is still rampant in many areas, and they want to
use Christianity to infiltrate us. They will use the internet, books, finances, travel, schools
and so forth, to Westernise us and divide us. They wish to resurrect their control over the
Chinese church. In recent years the United States has proposed that 'rights are higher
than sovereignty' and so they preach the issue of human rights. An important part of this
is the 'protection of the freedom of belief' which enables interference in the sovereign
affairs of other nations. In the past few years, the United States has annually submitted an
International Religious Freedom Report to the United Nations, attacking China by narne
as a country which 'persecutes religions'. They aim to ruin Chinas international réputation
and to encourage internal movements in China to break the law and resist the government.
Using the religious questions to counter China is one of their most important tactics.12
Next, if we are to run the Chinese Church well we must persist in the Three Seif principles.
Starting with the création of the TSPM in the 1950s, given the international and internal
situation, God has given us the TSPM as a tool to bring about the Chinese features of
His Church. The TSPM should be seen as a method, a means to run the Chinese Church
well. Its aim, then, is to move from the 'Three Selves' to the "Ihree Wells' H £ p (from
autonomy § in to well-being § ttf, from self-support to being well-supported, from selfpropagating to extending well

There is the balance of the long road ahead which

reveals the utter significance of the TSPM. O n the 6 October, 1980, Bishop K.H. Ting
convened the third National Christian Représentatives Conference by saying that despite
the great accomplishments o f T S P M its task remained unfinished. He pointed to the early
period of the Three Self undertaking, but that its achievements needed to be Consolidated,
12 CCC/TSPM ed., Chuanjiaoshiyu Zhongguo jiaohui, W t S : Ì £ S < J J g 4 , l l t S E I s »
and the Chinese Church ] (Zongjiao wenhua chubanshe, 2007), p. 42
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protected and expanded.13
Third, we must deepen our country's theological construction by persisting in the Three
Self principles. Many foreign Christians look at the condition of Chinese Christianity
and suggest that we do not have our own distinctive or systematic theology. It must be
said that many of our older pastors have made diligent efforts to contextualise theological
thought in China. Wu Yaozong, Zhao Ziehen, K.H. Ting, Han Wenzao f f i X M (19232006), Chen Zemin and other such elders have made unfailing efforts in this regard. Over
the past sixty years the TSPM has indeed given the Chinese church a contextual reflection
and rich ground to ponder over. It has provided a wide canvas on which to expound
a theological system with Chinese characteristics. In 2 Corinthians 9.22-23 the apostle
Paul writes, 'To the weak I became weak, so that I might win the weak. I have become ali
things to all people, so that I might by any means save some. I do it ali for the sake of the
gospel, so that I may share in its blessings.' The TSPM has embodied this scripture in its
contextualisation of theological reflection and its déclaration of a Christianity adapted to
its locality. In order for Christianity actively to adapt into Chinese culture, for it to find
the sympathy of the Chinese people, it must make unceasing efforts to adjust and adapt
its development. In order to manifest its vitality to the full, today's Chinese church must
strengthen and develop the contextualisation and theological construction of the TSPM.
Over the past two thousand years, Christianity has been in the constant process of
adjustment and (re)construction. This process has never stopped but it has never lost its
fundamental beliefs, but has allowed us to interpret them in new and fairer ways, helping
to train up the spirits of the faithful. By engaging in the solid work of theological (re)
construction, the TSPM will enable the Chinese church to acquire even more significant
success and obtain an even greater future.
10 November, 2010

13 Ding Guangxun wenji, p. 300
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The Three Self Church and House Churches in
my Hometown
GuYuese, ffi&lM

I come from a rural community in Chinas northeast, where all the villagers basically
continué to support themselves by tilling the soil. In the off season after harvest, villagers
do odd-jobs in a bid to increase their income. In the last few years, most of the young
people from the village have gone to the city in search of better prospects; a small number
have gone to study, but the majority are in service industries (hotel staff, waiters, etc.).
Although their income is not large, it is sufficient to cover daily expenses and thrifty young
folk can save enough by year's end to send back a considerable sum to their family. It is
better than stayinghome where every field is thrice divided' — ' h H ^ Í É , , and parents are
able to cultívate the land on their own.
The government has, in recent years, abolished the agricultural tax, restored more land
and raised the purchase price for grains and cereals. These policies, designed to safeguard a
[rural] existence, have raised the basic standard of living somewhat. The majority of homes
now have a colour televisión (two years ago, the government gave some destitute families
in the village a televisión for free), a telephone and cell phones. Motorbikes can be found
in many homes. The previous ploughing oxen are now endangered, replaced by tractors,
particularly as the raised purchase price for grain has given people tangible benefits in the
last two years. This has increased farmers' enthusiasm and improved their altitudes toward
the government.
The level of education of the farmers is generally very low and political consciousness
very weak. They have rarely considered [abstract] social questions like the rule of law
or democracy. However, farmers do loathe corruption. The believers and leaders of my
hometown church are also basically like this. So when I asked a few of the church elders
what they thought the best form of religious management should be, only a few
thought that the law should be used to restrict government intervention. Some of the
elders said very straightforwardly, 'I have never thought about this question before.' Such
a response is excusable; it is a difficult problem which has perplexed many scholars so to
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expect fresh ideas from low-level
against the ideas of farmers.

villagers is difficult. But we must not be biased

From these eiders [I learned] a great deal about the différent house churches, Three Self
churches and Seventh Day Adventist churches in villages throughout our county (these
include another Jesus Family church H l ^ ^ ^ l ì à ^ i ì M which is not the same as the original
Jesus Family, and whose name is somewhat confusing). Of these, the Three Seif Church is
distributed most widely, with the Jesus Family next. The other rwo groups are only present
in one village each. There are some eiders who feel there should be a démarcation between
the house churches and the Three Self church. For some of the eiders, house meeting
points should be separate from the Three Self Church. Their scriptural argument is taken
from Romans 16.10: 'Greet Apelles, a good man whom Christ approves. And give my
greetings to the believers from the household of Aristobulus.' Hence, these house churches
suggest, the household is the centre for their religious activity, while the Three Self Church
use a church building as the centre for their religious activity. Nowadays, it seems that such
a distinction is questionable and an oversimplifìcation.
The gospel came to our area about twenty years ago. The first evangelist and church planter
was a man from Shandong and a follower of the [originai] Mazhuang Jesus Family
tfìi&^MlM- In the course of his spreading the gospel many miraculous events occurred,
confirming it as the Way of God f f f f t Ü L I was told that in a neighbouring village, a wellknown, middle-aged man who was at death's door from cirrhosis of the liver was cured by
God after receiving the gospel. He had not had a good appetite and was basically neither
eating or drinking, but on the day that he received the gospel he suddenly felt like eating
dumplings. His family members, were deeply distressed about him, but went ahead and
prepared the dumplings, thinking that this was the last glow before sunset

•

One of the elders there reported that this Christian man ate a huge amount and his family
were astonished. In the following few days, his appetite returned, his symptoms eased, and
when his illness was next investigated it could no longer be found. As a result, his whole
family turned to God. His house became a meeting point and this Christian man naturally
became the house church 'leader' ' S Ì ' S l ^ .
In our area, the 'leaders' of the rural house churches largely established themselves out of
homes that entertained such guests. When they started out their knowledge of the Bible
and the faith was basically the same as an [average] Christian believer. Other villagers
also came to the church through miraculous events and you could say that these believers
formed the stable foundation for the church. After his recovery from illness, the Christian
leader mentioned above began to read the scriptures, pray, and pass on the gospel to ali
around. This believer had never learned to ride a bike, so he used to walk to neighbouring
villages to talk about the gospel - you can see his footprints ali over the nearby villages.
Everyday there were people coming to believe in Jesus as this man passed on the gospel.
The first group of believers in each surrounding village credited this Christian man, and
churches sprang up in the région, establishing his status of leadership.
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After some time, an event occurred which brought a serious attack against this Christian
man in his [home] village. During the summer of that year, his son had been working in
the paddy fields when he was struck by lightning and died. Many people began leaving
the church, one after another. The church which had had around 50 people was reduced
to seven or eight. This Christian man was even thrown out of his own home and had to
go round visiting [friends]. Of those that left [the church] not one returned. This state of
affairs hardly improved even up to the mans death, and has remained to this day. However,
these events do not seem to have affected the churches in neighbouring villages.
Once the church had been established, the Jesus Family in Shandong used to send
people every year to this man's house for training i^ijll classes. Attending these classes
were Christian leaders from ali the neighbouring villages, helping to sustain ali this man's
churches. Once a year, for a period not longer than half a month, these leaders imbibed the
theology of the Jesus Family and its views on the Three Self Church and the government.
At the same time as this Christian man was evangelising, there were some Three Self
believers who became active in the area. These Three Self Christians were first in a house
church, but they soon established a church in our village. They had been meeting together
with Christians from a neighbouring village. After our village built a church, they no
longer went to neighbouring villages partly because of the distance on the road, and also
because they felt that the other Christians had no denominational loyalty
In the initial stages of the church, several miraculous events again took place in our village.
A number of Christians with illnesses and weak health received healing. Many villagers
carne to the Church to profess the new religion, hoping to make a pile [of money], receive
healing or cast out demons. It is said that the church at that time was full of old people,
sick people, and women. A few young people carne out of curiosity about religion or these
miraculous events, but after a while they ali left. The number of people in the church was
berween 50 and 60 (the total population of the village is about 1200).
The house church at that time did not have nearly the same capacity, and the wife of
the leader was unwilling to allow that many people to gather in their house because she
thought that the children might catch infectious diseases. There were other Christians who
would have epileptic fits during their meetings which could frighten the children. These
circumstances were known by Christians in the neighbouring village of ethnic Koreans
(apart from the Korean autonomous region, China's northeast also has a number of widely
dispersed Korean villages). After reflecting for some time they passed on the information
to a church in Korea. Very soon after, that Korean church offered a sum of money to allow
the [Chinese] church to buy the house of one of the villagers, and from then on the church
began to meet there. At one point, a Korean pastor (from the church which had put up the
money), carne by our village. He thought that the [church] house was too broken down,
and presented a further sum of money to build a proper church (in my home village,
neighbouring villages, in the county and nearest town, ali the churches have been built
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with capital from Korea).
At that time the house church in our village was becoming more and more beautiful. It was
said that when the county Party Secretary came through the village and caught sight of the
church, he said it was more impressive than the production brigade ^CPA headquarters (the
church is located near the centre of the village on the northwest county road, and on the
north side is quite close to the villages production brigade). He demanded that the village
headman move the church. However, as the various stages of the church's construction had
ali been fully legai, this situation was never resolved.
Around the year 1994, the locai Religious Affairs Bureau

J convened a meeting

with the liang hui and required that ali churches in the county be registered. The house
churches did not particípate. At the meeting the various church leaders were told, 'Once
you register, we will pay no mind to matters of faith'. As a result, ali of those who took part
in the conference agreed to register.
Once the house church in our village had established its meeting point, people used to
come by occasionally and ask questions on matters of faith. The house church felt that
the faith in our village church was wrong. Perhaps because both sides' Biblical resources
were insufficient neither side could persuade the other to their point of view, and there was
no final resolution. Once the village church was registered, however, there was no more
Coming and going between the two.
The leaders of the Three Self Church emphasise theological training much more than the
leaders of the house churches. A proportion of the leaders go regularly to city and county
lay training courses. Seven or eight years ago, more than ten leaders of différent house
churches did go to Beijing to study theology over a period of four years. (The course was
conducted by Koreans, the majority of whom were Reformed, some were Pentecostals.
Every year the leaders would go four times, for about two weeks each time.) The results
of this training varied, as the educational level and age of the leaders involved was very
différent. Those who studied well and graduated began holding their own locai training
classes in the slack season [after harvest]. Various people came to these classes including
church leaders from other villages who had not had the chance to study and normal
Christian folk. The activity of church leaders who had completed the theological training
was noticeably différent. Previously the sermons had no real theme or content, instead the
preacher shared what moved them personally; their explanation of the Word was weak,
and many went off-subject; most discussed morality and ethics. Things have changed
somewhat. Nowadays some elders of house churches suggest that the preaching of other
elders is entirely deficient because they lack theological training. In some churches after
the preacher has barely spoken a word, the Christians know what he's going to say. There
are other churches where there is no place for a sermon, rather it is replaced by individuáis
speaking or reading from the Scriptures as the Spirit inspires them, or where ordinary
Christians share the blessings of daily life. A few elders say that this phenomenon is only

52

The Three Self Church and House Churches in my Hometown
four years old in their churches, and has not yet improved. This 'loose' state of affairs
encourages a warm feeling between Christians, while the style of listening respectfully to a
preacher increasingly leaves Christians feeling cold and detached.
Our village church gets together four times a week. On Tuesday evening there is a Bible
study, on Friday evening a prayer meeting and a sermon, on the Lord's Day there are
two services early in the morning with two sermons, in the afternoon is the main event,
and then in the evening there is a worship service with a short sermon. Usually at these
meetings there are between thirty and forty Christians, with a larger proportion of women
than men. While some of the church's adherents come as married couples, some of the
Christian women have said that while their husbands support them going to church their
menfolk will only come once or twice a year. In terms of age, the majority are older with
relatively few young people. The 'rich and colourful'
's %
life is more attractive to
the young folk and so there are not many young people in the village at all. News from the
church does not excite the young folk, which is another reason why they don't want to go.
The situation in neighbouring villages is basically similar.
The church's reputation in the village isn't bad. The majority of Christians are hardworking
and industrious. Some of the Christians' standard of living is among the richest in the
village. In the last two or three years, the children from Christian homes have done pretty
well in the school and university entrance examinations, serving as an effective witness
to non-believers who think that believing in God will bring personal benefits. Here you
can see a sign that many villagers have a very utilitarian outlook on religion. A few people
who worship idols
got themselves into trouble (for example, their children were
haunted by demons) and came to the church seeking help. The leader of the church and
several colleagues went over and cast out the demons. Some people became part of the
church in this way. Also because of this, it is said sternly in the village that the Christian's
god is a big god ^ v t t .
Up until the present, our county's Three Self Churches and house churches have been
clearly distinguished. There has been little communication between the two groups. If
a house church leader and a Three Self pastor were to have too much contact or be too
intimately involved they would be in danger of facing criticism, scrutiny and perhaps
removal from office. This potential 'punishment' functions as a kind of intimidation.
For instance, the leader from our village's Three Self Church knows that the leader of a
neighbouring village's house church can't keep up with pastoring his flock as, like many
of the house church leaders, the man has never studied theology. The Three-Self pastor is
studying [part-time] at Beijing and could ask the other leader to join him, but is worried
about how this might be received and so refuses to offer the invitation.
Among the many reasons for this situation is the lack of common consensus between the
house churches and the Three Self Church regarding registration. Both sides cite numerous
Biblical passages to support their own points of view.
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The Three Self Churches consider that submitting to the requirement of the Religious
Affairs Bureau to register does not conflict with faithfulness [to God]. They cite Romans
13 verse 1: 'Everyone must submit to governing authorities. For all authority comes from
God, and those in positions of authority have been placed there by God.' They say this is
the final say in the matter. And they point out that people in the RAB maintain that they
will not interfere in matters of faith.
The house churches oppose registration, mainly for the reason that registration means the
church loses its autonomy and becomes a puppet {¡&ÌH of the government. They say that
Christ alone is the head of the church. They worry that after registration the government
will interfere excessively in the life of the faithful, for example by prohibiting itinérant
evangelism. They also feel that the church does not need the government's protection.
Taking refuge in Yahweh is better than taking refuge with the king. In point of fact, the
RAB must be said to be keeping its promise at the registration meetings; it has shown
basically no interest, let alone coercion, in the county and village level churches. They
have been allowed to conduct their own training for lay leaders and ordinary Christians
(though it would not permit training classes to be held during the Olympic period [in
2008]). They are allowed to invite foreign pastors to conduct training sessions provided
that they are approved in advance (otherwise they face a fine of 5000 RMB). In reality,
churches often dont follow these régulations when inviting foreign pastors and our village
has had several Visits from Korean pastors to give training, all organised privately. Although
there are régulations regarding locations and times, the RAB seems to show little interest
in churches which do not adhere to them. Their attitude toward registered churches is to
let things slide, or perhaps consider that the Christians in these churches will have no real
influence in the general 'climate'. The government's attitude toward the house churches,
however, does not seem to follow the same principal. Controls over the house churches are
sometimes light, sometimes strict, depending on the politicai climate at the rime.
The house churches in our county have not had much of a pounding. Several leaders have
experienced détention but only for periods of less than two weeks. This reality suggests
that the opposition that the house churches feel toward registration is excessive and is
inconsistent with circumstances in the locai area. Their exclusion of the possibility of
registration and their mistrusting attitude toward the government are closely connected
with guidance given by the Shandong Jesus Family. They overlook Chinas vast territory and
the variations in which locai governments implement the policies of the centre. Perhaps the
house churches also like to reiterate that they have complete theological freedom. The locai
house churches are also unaware of the formulations of the 'hat wearing' house churches.
Some of the leaders have recently begun to change their way of thinking from complete
opposition to approving registration which would bring rational government oversight.
The attitudes of the house churches toward the Three Self Church have also changed and
changed. At first they believed that the Three Self Churches did not possess salvation
whereas lately they consider that some within the Three Self Church have been saved. From
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first to last, the house churches maintain that the Three Self Church [as a whole] does not
belong to the Spirit and that the common people everywhere are not distinguishing the
two of them clearly enough. For instance, the house churches do not celebrate the Lantern
Festival TCWÎÏ, Spring Festival
or other traditional [Chinese] holidays because the
Bible does not record them. Many non-believing family members cannot understand this
way of doing things. For the Three Self Church these traditional holidays are acceptable,
though they stress that the motivation [of Christians] and those of the common people
are not the same. For example many people love firecrackers at Chinese New Year because
they believe it drives out ghosts and misfortune for the year ahead, but Christians merely
think they add to the festive atmosphère. They understand that the source of ali blessings
is in God.
Translated from the originai published online at http://www.pacilution.com/ShowArticle.
asp? ArticleID=1870 [accessed 22 July, 2009]

_

Section II
Documentation
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July 2011
Fr Huang Bingzhang has been ordained as the Catholic bishop of Shantou (in
Guangdong Province) on 14 July, without the mandate of the Pope. Eight bishops
led by Mgr. Johan Fang Xingyao, all in communion with the Vanean, concelebrated
the ordination, despite the strongest rebuke so far from the Vatican. Fr Huang was
'democratically elected' as a candidate for bishop on 11 May; he is a deputy of the N P C
and one of the vice-chairs of the CCPA. A brief statement put out by the Vatican's Press
Office, said that the actions damage 'the unity of the universal church.' This is the third
'independent ordination' within 9 months. On 22 July, Fr Joseph Guo Jincai, vice-chairman
of the CCPA, told an interviewer that there were 'at least seven' more bishops lined up to be
ordained, but that preparations were 'complicated and involve various parties.' Among the
consecrating bishops, several were forcibly escorted away from their dioceses by religious
officials to particípate. Outside commentators have said that relations between the Vatican
and Beijing are now at a very low ebb and some have raised the possibility of the Catholic
church being declared schismatic. (See AsiaNews, 13 Jul; AsiaNews, 14 Jul; UCAN, 14
Jul; VIS, 15 Jul; Vatican Insider, 15 Jul; AP, 15 Jul; EDA, 15 Jul; HKSE, 17 Jul; National
Catholic Repórter, 21 Jul; Vatican Insider, 22 Jul).
The Vatican has declared in a brief statement that the ordination of Fr Joseph Huang
Bingzhang as bishop of Shantou was 'illicit', and pronounced that the bishop has
incurred sanctions under canon law, is not recognized by the Holy See, and has no spiritual
authority over Catholics in the diocese. Fr Huang has incurred these sanctions under canon
1382 of the Code of Canon Law. The Vatican said that Fr Huang had been informed some
time ago that he could not be approved by the Vatican for episcopal ordination, and the
reasons had been conveyed to Beijing. Despite repeated advice not to pursue the illicit
ordination, Fr Huang had proceeded. The statement added that the Diocese of Shantou
already has a 'legitímate bishop'. (underground bishop, Peter Zhuang Jianjian), and that
priests should not address Fr Huang as bishop ñor accept the sacraments from him unless
in extremis. The statement is seen to be slightly milder than the one issued on 4 July
after the Leshan ordination, allowing for the fact that many of the consecrating bishops
have been coerced. Italian parliamentarian Alfredo Mantovano has called on the EU to
criticize Chinas deten tion of Catholic bishops and its treatment of Chínese Catholics. (See
AsiaNews, 12 Jul; VIS, 16 Jul; Vatican Insider, 16 Jul, 21 Jul; EDA, 24 Jul; HKSE, 24 Jul;
UCAN, 26 Jul; the Tablet, 30 Jul)
In an earlier statement on 4 July, the Vatican censured the ordination of Paul Lei Shiyin
as bishop of Leshan on 29 June. Officials said that Pope Benedict was deeply saddened.
The statement reiterated that under canon 1382 sanctions include excommunication. It
concludes that 'if it is desired that the Church in China be Catholic, the Church's doctrine
and discipline must be respected.' (See VIS, 4 July; EDA, 4 July; UCAN, 4 July; Vatican
Insider, 4 July; NYT, 8 July; UCAN, 11 July)

Documentation
The State Administration for Religious Affairs published a short response to the
Vatican, calling its statements 'unreasonable' and 'brutal' which 'deeply wound' Chinese
Catholics. It condemns the Vatican for saddening Chinese Catholics through unwarranted
interference. It concludes that 'the majority of priests and believers will more resolutely
choose the path of independently selecting and ordaining its bishops, and the government
will continue to support and encourage such practice.' But the Chinese government is
Willing to improve Sino-Vatican relations through 'constructive dialogue'. (See Xinhua, 25
Jul; AsiaNews, 25 Jul; EDA, 25 Jul)
Reports from Shenyang Diocese (Liaoning Province) suggest that Mgr Paul Pei Junmin
had been selected to concelebrate at the ordination, but priests and local Catholic faithful
staged a sit-in and prayer vigil at the cathedral to prevent their bishop leaving or being
'kidnapped'. Another bishop reportedly went into hiding to avoid being taken to the
ordination. These forms of'résistance' were praised in the Vatican statement of 16 July.
(See AsiaNews, 8 Jul; EDA, 18 Jul; HKSE, 17 Jul)
Another 'independent ordination' is suggested in Harbin, where Fr Joseph Yue Fusheng
(a vice-president of the CPA) has been selected for ordination. It is rumoured that the
résistance of local priests is delaying his ordination. Cardinal Joseph Zen has said 'rogue
officiais' are aiding the 'scum of the church' in creating huge wounds on the body of the
Chinese church. (See AsiaNews, 18 Jul)
The Beijing Christian Council has overseen a swift increase in the number and size
of Protestant churches over recent years, according to a Xinhua report. Around 5000
people are baptized annually in Beijing's TSPM churches, and new churches at Yanjing
Seminary, Chaoyang, Fengtai, Huairou, Yanqing and Daxing. Two new churches in Miyun
and Mengtougou districts are expected to open soon. As a resuit Beijing has 21 'registered'
churches. A nursing home was established by the Christian Council in 2004, and 3m yuan
has been donated to disaster relief efforts in recent years. (Xinhua, 27 Jul)
Fr Joseph Sun Jigen, who was briefly detained by police in June ahead of his proposed
ordination as coadjutor bishop of Handan, has announced that his ordination had in
fact already taken place, clandestinely, on 21 June. Fr Sun was elected as candidate for
bishop last year, with the approvai of the Vatican and religious affairs officiais. Préparations
to ordain him on 29 June hit an impasse when the presiding bishop, Mgr Yang Xiangtai
(aged 89) refused to countenance Joseph Guo Jincai, bishop of Chengde diocese, concelebrating with him, because the latter is deemed by the Vatican to have been ordained
illicitly. (See UCAN, 11 Jul; Vatican Insider, 14 Jul)
Pastor Ezra Jin Tingri, of the unregistered Zion Church in Beijing, has said this is a 'criticai
moment' for the Protestant House churches. Last month he filed a pétition at the NPC,
signed by over a dozen house church leaders, asking for their right to religious freedom to
be preserved. So far he has not had a response. 'We are trying to send a message to remind
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the Communist Party leaders not to inflame this incident, not to tackle it in the way they
did Falun Gong.' Thirty-five congregants were detained on 24 th July in the sixteenth week
of the crackdown on the church. Several of the House Church Alliance pastors have also
called for church unity as pressure continues on leading house church figures. Professor
He Guanghu and Pastor Zhang Mingxuan have also written open letters to President Hu
Jintao this month over the situation. (See C N N , 14 Jul; China Aid, 24 Jul; WSJ, 28 Jul)
A senior figure in the Chinese House Church Alliance has been given two years of reform
through labour. Pastor Shi Enhao was sentenced on 25 July for organizing 'illegal meetings
and illegal organizing of venues for religious meetings.' Pastor Shi is a deputy chairman of
the CHCA. (See China Aid, 25 Jul)
Francesco Wei Shizhi, a Franciscan Father, has died at the 95. Hundreds of Catholic
faithful from all over China gathered to celebrate a mass for the repose for a man who
spent more than twenty years in prison and strictly adhered to the Franciscan ideal of
poverty. (See AF, 15 July)

August 2011
Beijing's choice as Panchen Lama has made a rare excursion outside of Beijing. Now aged
22, Gyaltsen Norbu has lived most of his life in Beijing as the controversial reincarnation of
Tibet's second-most senior lama. He is a vice-president of the Chinese Buddhist Association
and a member of the CPPCC. His seven-day stay at Labrang monastery concluded a 13day tour of important Buddhist monasteries in Gansu province. Commentators suggest it
may be an attempt to raise the Panchen's legitimacy through some monastic éducation and
exposure. The Panchen Lama will be an important figure in recognizing the next incarnation
of the Dalai Lama. (See NYT, 11 Aug; Economist, 19 Aug; VOA, 23 Aug; ATO, 30 Aug)

Lobsang Sangay, a former member of the Tibetan Youth Congress and senior fellow at
Harvard University has assumed his rôle as prime minister of the Tibetan government
in exile. Mr Sangay's appointment has already been condemned by Beijing which refuses
to meet représentatives from the Dalai Lama for several years. (See AsiaNews, 5 Aug; AFP,
8 Aug)
Three Tibetan monks from the Kirti monastery in Sichuan province have been jailed for
between 10 and 13 years after being convicted of helping a fellow monk immolate
himself in March. Months of protests followed Phuntsog's suicide; a lama said to have
helped hide the burned monk for several hours prior to his death was sentenced to 11 years.
Two other monks were convicted by a court in Aba préfecture of sending photographs of
Phuntsog overseas prior to the self-immolation, showing they helped in its préméditation.
Phuntsog's âge has been variously reported as 16 (Xinhua) and 20 (some Tibetan campaign
groups). (See AFP, 31 Aug)
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AnotherTibetan, Tsewang Norbu, has killed himself by self-immolation in neighbouring
Daofu (Sichuan province). (See NYT, 15 Aug; AsiaNews, 16 Aug; VOA, 26 Aug)
SARA and the U F W D have organized a week-long study tour of northeastern cities for
over 20 senior clergy and officiais of the Catholic church. Sixteen bishops, including
two of those recently illicitly ordained, took part in the visits to Harbin, the surrounding
province and Beijing. In the capital they are scheduled to meet the heads of SARA and
UFWD. The aim of the regular summer visits is to foster love of country and love of
the church among leading members of the patriotic church. It has been anticipated that
Fr Joseph Yue Fusheng would be ordained bishop of Harbin in the near future, but his
selection has led to strong résistance within the diocese. Organisers have denied that the
recent visit to Harbin was part of préparations for Fr Yue's ordination. (See HKSE, 31 Aug;
UCAN, 22 Aug)
The diocesan administrator for the underground Catholic community in Heze Diocese
(Shandong Province) has been given three years at a re-education through labour camp.
Wang Chengli, 48, was said to have received the punishment for refusing to join the
CPA. Fr Wang was detained together with three other underground priests on 3 Aug.
The others were released after several days. Another 30 underground Catholics, including
retired bishop Casmirus Wang Milu, were detained for two days in Tianshui Diocese
(Gansu Province). Ail thirty were released on 25 August, after attempts were made to
ensure that they supported the nomination of Fr Zhao Jianzhang to succeed his uncle,
Zhao Jinglong (d. 2004), as the registered diocesan bishop. (See AsiaNews, 3 Aug; UCAN
12 Aug; UCAN, 23 Aug; AsiaNews, 24, 26 Aug)
Fr Chen Hailong, an underground priest from Xuanhua, has been released from détention
after four months. Fr Chen was detained on 9 Aprii in Beijing, and reports suggest police
sought to find out from him the whereabouts of the underground bishop of Xuanhua,
Thomas Zhao Kexun. He was also urged to accept the principie of an independent church
and a priest registration card. (See UCAN, 4 Aug)
Chinese contractors have been given the deal to build a diocesan centre at the Holy Family
Basilica in Nairobi. The Catholic diocese has said the centre will be used for systematic
evangelization. (See The Tablet, 13 Aug)
Jinde Charities, the most prominent of the Catholic Social Service Centres in China has
been granted foundation status. As a resuit they are legally tax-exempt. Founded as Beifang
Jinde in 1997, the charity received government approvai in 1998. It was registered as
an independent N G O with Hebei authorities in 2006 as Hebei Jinde Charities Service
Centre. Jinde hopes to upgrade its foundation status to allow it to conduct public fund
raising. (See UCAN, 9 Aug)

61

China Study Journal
The dissident writer Liao Yiwu has published his new hook, God is Red: the secret story of
how Christianity survived andflourished in Communist China. Liao lived with Christians in
Chinas southwestern provinces to research and write the story, shortly before fleeing via
Vietnam to Germany. He is best known for his work The Corpse-walker which describes life
for those at the bottom of Chinese society. (See AFP, 31 Aug)
Millions of Muslims across China celebrated Eid al-Fitr today, the festival that marks the
end of the Muslim holy month of Ramadan — a season of fasting and spiritual reflection.
Early this morning, Muslims from northwest Chinas Xinjiang Uygur Autonomous Region
and Ningxia Hui Autonomous Region, as well as other Muslim-populated régions, donned
festive outfits and swarmed local mosques. About 5,000 Muslims went to the Yanghan
Mosque in the regional capital of Urumqi to hear imams preaching. (See Xinhua, 31 Aug)

September 2011
A Catholic nun and priest were reportedly attacked as they tried to get two former church
properties returned to Kangding diocese. The former Latin school and boys' school are
being used by a private company and Moxi County government. The diocese is run by
three priests and two nuns. Sister Xie Yuming is stili in hospital after the attack. [See
AsiaNews, 7 Sept]
Chinese dissident author Liao Yiwu-the once lauded, later imprisoned, and now celebrated
author of The Corpse Walker-profìles the extraordinary lives of dozens of Chinese
Christians, providing a rare glimpse into the burgeoning underground world of belief that
is taking hold within the officially atheistic state of Communist China. A luminous writer,
and not a Christian himself, Yiwu offers a uniquely objective and insightful perspective on
the position Christians occupy in mainland China. [See San Francisco Chronicle, 6 Sept]
After two years of grueling labor, five house-church leaders were released last week from
labor camps in China, reports Voice of the Martyrs. Since September 13, 2009, Fao Fuqin,
Zhao Guoai, Yang Caizhen, Yang Hongzhen and Li Shuangpin have experienced physical
and psychological forment in a Chinese labor camp. Ail five men are leaders in the 50,000
member Linfen church, a house church movement in China. The men were arrested in the
aftermath of an attack on Linfen, when over 400 local police, government officiais, and
hired men attacked one of the church branches. In the attack, they demolished a church
building and clashed with several hundred members of the church, sending 30 to the
hospital. Five church leaders were detained and sentenced to prison terms of up to seven
years during a one-day show trial, and five were sentenced to two years of re-education
through labor. [See Mission News Network, 14 Sept]
The Christian human-rights lawyer, Jiang Tianyong, who was arrested and detained for
two months in February has told his story to the South China Morning Post. The 4l-year
old said he was repeatedly punched and kicked for two days, locked in a dark room where
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he had to remain motionless for 15 hours at a time, and had to sign eight pledges of good
behaviour before being released. [See SCMP, 14 Sept; AsiaNews, 15 Sept]
One of the most prominent house church leaders in China, Zhang Rongliang, has been
released from prison nine months before the end of his prison sentence and allowed to
return home, ChinaAid has learned. Family members report that he is in good spirits and
that, apart from serious diabetes, he is in good health. He is the leader of the Fangeheng
Mother Church in central China's Henan province and the leader of the China for Christ
Church, one of the largest house church networks. [September 17, 2011, Christian News
Wire]
An argument over the dismissal of rector Fr Anthony Chang Tongxi for financial
misconduct by Shanxi Major Seminary has led to the suspension of classes there. The
rector was fired with immediate effect last June, but the Religious Affairs Bureau have
disputed the disciplinary measure and shut the Seminary until the matter is resolved. [See
AsiaNews, 19 Sept]
Two young Tibetan monks set themselves on fire to protest against government religious
controls in western China on Monday, two exiled Tibetan sources said, the third such
protest this year that could spark fresh tension in the unstable region. The 18-year-old
monks, Kelsang and Kunchak, belong to the Kirti monastery — a major site of protest
against Chinese policies and the scene of a harsh crackdown by security forces in May —
one India-based exiled Tibetan activist, told Reuters. The monks' self-immolations could
lead to a renewed crackdown in Aba prefecture, a heavily ethnic Tibetan part of Sichuan
province that many advocates of self-rule say should form part of a larger homeland under
Tibetan control. [See Reuters, Sept. 26]
A month-long exhibition of China's Bible ministry kicked off Wednesday in Washington
D.C. to tell a China Bible story rarely truthfully described to the outside world. The Bible
Ministry Exhibition of the Protestant Church in China made its debut at Mount Vernon
Place United Methodist Church in the U.S. capital. It will be on display there through Oct.
2 before traveling to other U.S. cities including Chicago, Dallas and Charlotte. Through
the Bible's various Chinese versions, ancient or modern, as well as pictures, paintings,
calligraphy, art works and historical documents, the exhibition, entitled "The word is the
Truth," aimed to give an overall understanding of how Bible was brought into China, how
it was translated, published, distributed there, and loved by Chinese brothers and sisters.
[See Xinhua, Sept. 29]

October 2011
A young Tibetan monk set himself on fire Monday in a remote western town to protest
Chinese policies, the fourth monk from Kirti Monastery to self-immolate this year,
according to a Tibet advocacy group based in London. [See New York Times, 3 Oct]
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More than 2,600 Chinese Muslims from Northwest Chinas Ningxia Hui autonomous
région will begin their annual pilgrimage to Mecca in Saudi Arabia later this month,
local religious officiais said Thursday. The number traveling this year is about 200 more
than that of last year, said Hei Fuli, vice chairman and secretary-general of the Islamic
Association of Ningxia. The Muslims will fly to Saudi Arabia via eight Air China charter
flights berween October 17 and 22, and will return to Ningxia between November 27 and
December 2, Hei said. [See China Daily, 6 Oct]
A Foreign Ministry spokesman said on Tuesday that religious activities in Southwest
Chinas Sichuan province remain normal, despite the fact that several local monks have set
themselves on fire in recent months. "Religious activities in the Aba Tibetan and Qiang
autonomous prefecture and other Tibetan autonomous areas remain normal. The religious
demands of local worshippers have been fully satisfied," Foreign Ministry spokesman Liu
Weimin said at a daily press briefing on Tuesday. Several monks have attempted to selfimmolate in Sichuan's Aba Tibetan and Qiang autonomous prefecture in recent months.
Local police extinguished the fires and sent the monks to local hospitals for treatment, Liu
said. An investigation of the incidents is underway, Liu said. [See China Daily, 12 Oct]
A British human rights group says another Tibetan Buddhist monk has set kimself on
fire in a protest against Chinese rule over the Himalayan région in the 1 Oth self-immolation
this year.The monk set himself ablaze early Tuesday outside a Tibetan monastery in
southwestern Sichuan provinces Ganzi prefecture, the London-based Free Tibet group
said in a Statement. The group said it was unable to confirm the monk's age or name. It was
unsure of his condition and whereabouts. [See AP, 26 Oct]
A Tibetan nun has set herseif on fire near a restive monastery in western China, in the
ninth such incident in recent months, reports say. The Free Tibet group said the 20-yearold nun, Tenzin Wangmo, died on Monday in Sichuan provinces Aba county. A witness
told Radio Free Asia (RFA) that she called for freedom for Tibet before she set herseif on
fire. Aba County is home to the Kirti monastery, the scene of repeated protests against
Beijing's rule. [See BBC, 18 Oct]

November 2011
News circulated in China that the forthcoming ordination of Fr Paul Lou Xuegang as
coadjutor Catholic bishop of Yibin (Sichuan Province) would involve the participation
of 'illicitly' ordained bishop Paul Lei Shiyin. Fr Paul Lou's ordination has been approved
by both the Vatican and Beijing, in contrast with the ordination this summer of bishop
Paul Lei. The latter was excommunicated by the Vatican but remains the chair of the CPA
in Sichuan Province. Paul Lei rejected accusations that the Chinese Church was 'being
manipulated' but instead he and others were doing 'what we think is beneficiai for the
church's development'. Yibin diocese is currently in the hands of 95-year old bishop, John
Chen Shizhong, who is recognized by both Beijing and the Vatican. Fr Paul Lou is the
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nephew of the former bishop of Leshan, Matthew Luo Duxi. [See Vatican Insider, 25, 28
Nov; UCAN, 24, 28 Nov]
Eighty participants gathered in Shijianzhang, Hebei Province, between 16-18 November
for a conférence on liturgy and inculturation in China. Several bishops, leaders of the
ten major seminaries, and several priests who had studied liturgy abroad attended the
conférence organized by the Hebei Faith Institute. [See AF, 17 Nov]
"The editor of Faith Press has estimated that there are now more than 30 diocesan
newspapers in China and a dozen Catholic magazines. Faith Press Weekly now has
around 50,000 subscribers, a slight decline in recent years owing to Sino-Vatican tensions
and greater compétition. [See UCAN, 25 Nov]
The Shanxi Catholic major seminary in Taiyuan has opened again for studies after a tenweek stand-off over the appointment of a new rector. Board members had refused to
approve the continued tenure of the previous rector, Fr Chang Tongxi last November after
he was found to be embezzling funds. Fr Chang was dismissed in June, but wrangling over
the appointment of his successor has only just been resolved. Fifty seminarians have now
returned to study, perhaps twenty others have moved to other seminaries. [See UCAN, 17
Nov]
A well-known China hand, and a founder of the Holy Spirit Study Centre, Fr Angelo
Lazzaretto has been denied entry into China for the first time. [See HKSE, 11 Nov]
Tibetan Buddhist leaders have called on Beijing to restart dialogues in the wake of 11
self-immolations in Aba prefecture, Sichuan, this year. The Karmapa Lama, number three
in the Tibetan Buddhist hierarchy, has said 'these desperate measures' by Tibetans 'are a
cry against injustice and repression'. The U N rapporteur on religious freedom, Heiner
Bielefeldt, has criticized the 'intimidation of the lay monastic community' and said that
the right 'to practice religion should be fully respected and guaranteed by the Chinese
government.' [See ENI, 1 Nov; AP, 9 Nov]
Officiais in the Tibetan Region have announced the beginning of welfare payments to
Tibetan Buddhist monks. Monks will now receive pensions, medicai insurance and new
allowances in a bid to improve stability in Tibetan areas. [See BBC, 14 Nov]
The Dalai Lama is to attend a four-day célébration of the Buddhas birthday in India.
China has pressured New Delhi to prevent the Dalai from participating, and has apparently
retaliated by suspending meetings of a boundary commission. [See IANS, 27 Nov]
Officiai figures cite that there are now 20,000 Buddhist temples, 3,000 Taoist
monasteries, 35,000 mosques, 6000 Catholic and more than 50,000 Protestant
churches open in China. There are more than 100m religious believers in China. More
and more Han Chinese are Converting to Tibetan Buddhism and going to study at centres
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like Larung Gar in Sichuan Province, which now holds over 10,000 students. [See Xinhua,
26 Nov; US Today, 2 Nov]
A portion of a hand-copied, prison Bible was given to former President George W. Bush,
by président of China Aid, Bob Fu. The manuscript made by Christian prisoners from
Gansu during the 1990s, will now be put on display at President Bushs Freedom Institute
in Texas. [See ENI, 6 Nov]

December 2011
A twelfth Tibetan is reported to have committed suicide by self-immolation. Tenzin
Phuntsog is said to have died from injuries sustained when he set himself alight after
drinking kerosene in the town of Chamdo. While not a monk, he is thought to have been
connected with the Karma monastery. Since the spate of self-immolations, monks have
needed more and more permissions to travel from their monasteries, while patrols around
sensitive sites have increased. (See Washington Post, 2 Dec)
Zhu Weiqun, deputy minister at the UFWD, has slammed the growing number of Party
officiais having 'close contacts with religious figures and some [Party] members even
becoming de facto religious believers.' Writing in the Party magazine, Qiushi, he said the
conséquences for the Party would be 'pernicious' and rejected the cali by some Party cadres
that the ban on religious belief be lifted. A Communis! Youth member is reported to have
said that the Party should not interfere with personal beliefs, but Mr Zhu cautioned this
would 'inevitably result in splits in the Partys ideology and its Organization.' A survey in
2006 estimated that 20m Party members had religious affiliations. Mr Zhu is noted for
his responsibility for nationalities policy at the UFWD, and recently reiterated Beijing's
'long-term, vigorous, complex and even intense' resistance to the 'Dalai Lama clique'. (See
SCMP, 8 Dec; SCMP, 19 Dec; AsiaNews, 20 Dec; Hie Hindu, 25 Dec)
Fr Peter Luo Xuegang was ordained coadjutor bishop of Yibin on 30 November. The
ceremony was controversial for the presence and participation of the excommunicated
bishop of Leshan, Paul Lei Shiyin. Fr Frederico Lombardi, press officer at the Vatican, said
that the Standing of Fr Lei had now sunk to an all time low, and that his participation in
the service may have canonical conséquences on bishop Luo's ordination and the other
participating bishops. However, the Vatican was seeking more information. Wang Zuo'an,
the director of SARA, commented that diplomatie negotiations with the Vatican would
necessarily take a long time, citing the 103 years it took for the United States to establish
diplomatie relations with the Holy See. "Ihere were excommunications in the past and there
is excommunication now. It makes no sense to use it, because we have been electing and
ordaining bishops on our own all along,' he is reported to have said. Officiai spokesmen are
continuing to promote the 'démocratie management' of the Chinese church. (See Vatican
Insider, 30 Nov; EDA, 30 Nov; UCAN, 30 Nov, 1 Dec; HKSE, 11 Dec; UCAN, 15, 23
Dec)
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The Catholic cathedral ofTianjin has celebrated the baptism of 270 catechumens shortly
before Christmas. The parish now has 30,000 faithful, and was among the first to open
its own website which has repeatedly stressed the importance of evangelization. (See AF
20 Dec)
Jinde Charities' annual Christmas charity event on 17 Dec has raised around lm yuan
(£100,000), with donations split evenly between cash and gifts in kind. The charity event
was broadcast on local television. (See AF, 19 Dec)
Followers of a local church in Xintan scuffied with police as they attempted to hold an
outdoor gala event in the village square. The unregistered church has put up videos of the
dispute on the video-sharing website, youtube. The area is known for its production of
Christmas ornaments, exporting nearly 500m yuan in 2011, and Xintan has called itself
the 'Christmas Village'. Local police said that the church had refused to compromise, and
had had to step in to prevent escalating tensions between local Christians and Buddhists.
(See AP, 16 Dec)
Hundreds of Muslims in Hexi town (Ningxia AR) are said to have rioted after plans
for the démolition of a local mosque went ahead. The mosque had been newly renovated,
but was declared illégal by local police, who moved in a thousand officers to police the
démolition. Several casualties were reported as confrontation spread. (See Zeenews, 2 Jan)
The underground coadjutor bishop of Kaifeng, Zong Changfeng has died at the âge of
79. After studying at seminaries in Fengxiang and Xi'an, he spent many years as a farmer
before being ordained a priest in 1979, and working in the diocese of Zhouzhi. He was
well known for building churches and his frugal lifestyle. In 1998 he was made coadjutor
bishop of Kaifeng diocese (Henan province), but refused coopération with the CPA. He
retired in 2008 in considérable physical pain, living with his nephew. (See UCAN, 1 Dec;
AF, 7 Dec)
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